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Hearing   His   Voice   Today:   

The   Believer   and   Apologetics  

 

Written   by   Drew   Friesen   

Edited   by   Anderson   Hultgren  

 

What  does  hearing  from  God  look  like?  How  can  one  be  certain  that  he  or  she  has                  

heard  the  voice  of  God?  Is  there  a  “science”  to  understanding  the  God  of  the  Bible,  or  are                   

we  all  destined  to  spend  our  lives  wondering  if  what  we  have  received  is  anything  more                 

than   a   projection?   

What  follows  is  written  for  the  believer.  I  am  assuming  that  you, the  reader,  have                

already  received  a  faith  tradition. Believers experience  Christ  in  his  Church  through  the              

Spirit.  Scripture  assumes  that  believers  meet  as  the  Body  of  Christ  in  the  name  of  Jesus                 

in  the  presence  of  the  Spirit.  Even  a  congregation  which  seeks  to  distance  itself  from  the                 
1

ancient  church’s  history  and  liturgy  bears  the  unmistakable  marks  of  the  Christian             

tradition.  As  the  Church,  we  receive  the  holy  identity  of  the  Bride  of  Christ  and  the  holy                  

Sacraments  which  continually  point  and  remake  us;  we  are  participating  in  the  life,              

death,   and   resurrection   of   Christ.   

These  realities,  though  utterly  beautiful  and  true  within  the  narrative  of            

Christianity,  are  obviously  met  by  a  different  response  from  without  Christianity.            

Unbelievers  cannot  be  expected  to  understand  the  received  tradition  of  faith,  but  at  the               

same  time,  believers  are  commanded  and  compelled  to  proclaim  the  faith,  hope,  and              

love  of  the  gospel.  As  believers  we  understand  this  tension;  it  is  a  lived  tension,  a  source                  

of  great  debate  among  Christians.  What  ought  apologetics  seek  to do ,  and  how  should  it                
2

seek  to  go  about  it?  Given  the  breadth  of  this  topic,  what  follows  will  be  limited  to                  

examining  how  believers  can  have  confidence  in  the  reception  and  proclamation  of  a              

message  which  transcends  the  rational  and  scientific—a  message  that  edifies  and            

transforms  those  around  us.  God  does  not  require  a  faith  which  bows  to  the  mores  of                 

rationalism  and  enlightenment,  but  a  faith  of  a  received  tradition  which  confesses  the              

paradoxical  and  ever  counter-cultural  message  of  the  Christian  Apostle,  a  message            

which   contrasts   human   genius   and   all   its   sensibilities.  

 

 

1
  1   Cor   5:4-5.   While   this   passage   is   dealing   directly   with   church   discipline,   the   author   is   clear   on  

the   nature   and   power   of   church   fellowship,   rooted   and   built   up   in   and   through   Christ   in   the   presence   and  

power   of   the   Spirit.   

2
  Apologetics   meaning   a   defense   and   proclamation   of   the   faith.  
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The   Science   of   Religion   

How  many  of  the  greatest  religions  and  spiritual  movements  have  begun  because             

the  founder  (or  founders)  heard  the  voice  of  God?  This  fact  is  oftentimes  leveraged               

against  the  entire  notion  of  religion  by  those  to  place  themselves  “on  the  outside,”  that                
3

too  many  competing  claims  exist  for  anyone  to  be  certain  what  God  is  saying,  if  there  is                  

even   such   a   God   to   speak.   

It  is  in  this  framework  that  a  “functional  view”  of  religion  finds  traction.  “What               
4

can  religion,  broadly,  accomplish  that  is  scientifically  identifiable?”  Many  studies           

demonstrate  the  personal  and  interpersonal  value  of  religion  including  positive           

influence  over  mental  health,  non-family  network  of  social  support,  coping  strategies,            

and   a   perspective   which   suppresses   existential   questions   from   arising.   
5

Within  this  naturalistic  framework,  a  comparative  examination  of  religions          

develops  most  naturally.  Stephen  Sharot  writes,  “The  rational  choice  theorists  of  religion             

have  attempted  to  build  up  a  body  of  transcultural,  universalistic  generalizations,            

beginning  with  basic  axioms  of  human  rationality.”  To  simplify  this  statement,  the             
6

study  of  comparative  religions  seeks  to  use  a  scientific  approach,  comparing  and             

contrast  religions  through  empirical  means  .  In  short,  there  is  little  to  no  speculation  in                

the  comparison  of  religions.  “Muslims  believe  ‘X’  while  Christians  hold  to  “Y.”             

“Mormons  profess  ‘A,’  while  Hinduism  teaches  ‘B.’”  The  rational  approaches  of  the             

Functional  View  and  Comparative  Religions  assumes  a  naturalistic  orientation,  that  is,            

all  that  exists  is  physical  and/or  can  be  logically  explained.  Philosophers  who  hold  to               

this   understanding   are   known   as   “physicalists.”   
7

3
  See   James   Davison   Hunter,    To   Change   the   World:   The   Irony,   Tragedy,   &   Possibility   of  

Christianity   in   the   Late   Modern   World .   (Oxford:   Oxford   University   Press,   2010),   40-47.   

4
  For   a   quick   overview   of   the   Functional   position,   see   this   article   from   Lumen:  

https://courses.lumenlearning.com/boundless-sociology/chapter/the-functionalist-perspective-on-religi 

on/#:~:text=Emile%20Durkheim%20argued%20that%20religion,a%20reality%20of%20its%20own.&tex 

t=For%20example%2C%20religion%20may%20incite%20violence%20by%20a%20fundamentalist%20re 

ligious%20group.  

5
  Ibid.   

6
  Stephen   Sharot.   “Beyond   Christianity:   A   Critique   of   the   Rational   Choice   Theory   of   Religion   from  

a   Weberian   and   Comparative   Religions   Perspective.”   Sociology   of   Religion,   vol.   63,   no.   4,   Wint   2002,   pp.  

427–454.  

7
  Jack   Ritchie.    Understanding   Naturalism.    Routledge,   2008,   3.   Ritchie   asserts   that   “Many  

philosophers   who   call   themselves   existentialists,   such   as   Sartre,   or   positivists,   such   as   Carnap,   or   critical  

theorists   or   postmodernists   are   atheists   but   not   happily   classified   as   naturalists”   (2).    For   the   purposes   of  

this   examination   I   am   dealing   with   a   simplistic   presentation   of   naturalism   in   setting   the   stage   for   a  

Christian’s   interaction   with   modern   religious   study.   
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Against  this  bulwark  of  scientific  examination,  is  there  a  place  for  confession,  for              

tradition,  for  faith?  How  can  we  as  believers  believe  that  we  as  a  faith  community  have                 

heard—and  are  hearing—the  voice  of  God?  Is  it  all  just  another  demonstration  of              

humanity  creating  structures  around  which  to  build  and  order  community?  Is  it  all  in               

our   heads?  

The  questions  continue.  All  too  often,  Christains  unknowingly  fall  into  the  trap             

that  the  Functional  View  and  Comparative  Religions  offer.  Faith  becomes  about            

demonstrating  how  one  can  logically  make  a  case  for  God’s  existence,  or  how  it  is                

empirically  justifiable  that  Christ  arose  from  the  dead.  It  becomes  about  making  the              

voice  of  God  a  primarily  scientific  process  through  inductive  literary  means.  It  seems  to               

me  that  all  these  endeavors,  though  well  intentioned,  are  working  off  the  morays  of               

naturalism,  functioning  with  the  assumptions  that  everything  which  is  experienced           

can—and  should—be  explained  scientifically.  Hearing  God’s  voice  becomes  an  exercise           

of  reason  at  the  expense  of  faith;  Passages  of  Scripture  are  reduced  to  equations  needing                

to  be  solved;  Christian  lives  are  being  spent  defending  the  faith  using  categories  which               

are  inherently  counter-Christain.  We  are  playing  the  wrong  game  on  the  wrong  court,              

attempting  to  justify  that  which  is  categorically  beyond  the  rational  justification  pursued             

by   the   modern   world.   

The   Genius   and   the   Apostle  

It  is  at  this  point  that  Soren  Kierkegaard  makes  a  distinction  which  is  both               

powerful  and  wonderfully  simplistic  in  the  face  of  naturalism’s  premise:  the  distinction             

between   the   genius   and   the   Apostle.   

The  genius  uses  reason  to  pull  himself  up  above  the  masses;  to  use  personal               

powers  and  faculties  to  demonstrate  a  higher  mode  of  existence;  he  or  she  is  ahead  of                 

the  times.  Geniuses  are  found  within  Christianity  and  without:  the  classical  apologist             

who  wields  reason  as  a  weapon  against  the  atheist  in  debate;  the  Comparative  Religions               

expositor  who  contains  all  experiences  within  his  one  logically  deduced  reality.  It  is  not               

that  personal  discipline  or  scientific  examination  should  be  neglected,  but  the  thrust  and              

preeminence  of  these  endeavors  is  where  the  critique  lies.  The  genius  possesses             

internally   that   which   sets   him   or   her   apart.    On   the   genius   Kierkegaard   writes,   

 

Genius  may,  therefore,  have  something  new  to  bring  forth,  but  what  it             

brings  forth  disappears  again  as  it  becomes  assimilated  by  the  human            

race,  just  as  the  difference  ‘genius’  disappears  as  soon  as  one  thinks  of              

eternity...Genius  is  what  it  is  of  itself,  i.e.  through  that  which  it  is  in  itself;                
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an  Apostle  is  what  he  is  by  his  divine  authority.  Genius  has  only  an               

immanent   teleology…  
8

 

In  contrast  with  the  genius,  we  are  met  by  the  apostle.  The  apostle  receives  and                

proclaims  that  which  sets  her  apart;  the  genesis  of  confession  is  exterior  to  the  one  who                 

proclaims.  It  is  a  prophetic  voice,  not  merely  a  rational  one.  This  voice  cannot  be  tested                 

and  cannot  be  weighed  against  reason.  In  fact,  its  paradoxical  existence  usually  runs  in               

rejection  of  the  claims  of  the  genius.  The  apostle  is  a  profession  for  one  who  has  heard                  

the   voice   of   God.   It   is   his   or   her   duty   to   receive   the   call   and   to   proclaim   it.   
9

As  believers,  we  have  received  the  voice  of  God  and  a  tradition  of  faith.  To  spend                 

our  lives  wondering  and  worrying  about  faith  in  scientific  terms  is  wholly  unsatisfying,              

self-defeating,  and  inexhaustible;  we  cling  to  a  faith  which  expands  beyond  the  horizon              

of  rationality,  looking  instead  to  the  beauty  of  the  God-head  and  the  tradition  of  faith                

through  the  eyes  of  a  divine  narrative.  In  the  face  of  the  genius,  are  we  to  abandon  that                   

which  is  received,  opting  instead  for  that  which  is  attainable  through  internal  logics  and               

a  rationalism  which  forbids  anything  but  the  physical?  We  can  expend  our  energy              

wondering  if  we’ve  truly  heard  the  voice  of  God,  weighing  it  against  competing  voices  of                

other  religions  or  our  own  reason,  or  we  can  receive  what  is  given  us.  It  is  something  for                   

which  scientific  categories  fail,  but  the  poetics  of  faith  and  the  testimony  of  Scripture               

demand   it.   

“For  Kierkegaard  the  truth  of  faith  is  not  only  above  reason  but  also  against               

reason.  It  is  an  ‘objective  uncertainty’  that  can  be  held  to  only  by  the  passion  of                 

inwardness.  It  requires  a  leap  into  the  darkness  of  the  unknown  rather  than  rational               

supports.”   Myron   Penner   writes,   
10

 

What  is  needed  in  our  witness,  if  those  we  engage  are  to  be  edified,  is  a                 

poetics that performs the  essentially  Christian,  in  which  there  is  no  gap             

between  the  form  of  witness  and  its  content.  We  do  not  need  a              

8
  Soren   Kierkegaard.    Of   the   Difference   Between   a   Genius   and   an   Apostle.    Translated   by  

Alexander   Dru.   Harper   Torchbooks,   1962,   91.   

9
  Ibid.   Contrasting   the   genius,   Kierkegaard   writes,   

“t he  Apostle  has,  paradoxically,  something  new  to  bring,  the  newness  of  which,  precisely  because               

it  is  essentially  paradoxical,  and  not  an  anticipation  in  relation  to  the  development  of  the  race,                 

always  remains,  just  as  an  Apostle  remains  an  Apostle  in  all  eternity,  and  no  eternal  immanence                 

puts  him  on  the  same  level  as  other  men,  because  he  is  essentially  paradoxically  different...the                

Apostle   is   placed   as   absolute   paradoxical   teleology.”  

10
  Donald   G.   Bloesch.    A   Theology   of   Word   and   Spirit:   Authority   and   Method   in   Theology.  

Downers   Grove:   InterVarsity   Press,   1992,   62.   
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philosophical  argument  that  rationally  justifies  the  objective  content  of          

Christian   belief   to   show   us   it   is   edifying.  
11

 

Penner  argues  an  ethics  of  faith  is  more  essential  than  an  ethics  of  epistemology  because                

an  ethics  of  faith  is edifying; The  proclamation  of  faith  is  primary  because  it  is                

essentially  Christain,  that  is,  it  is  the  witness  and  the  content  of  Christainity.              

Proclaiming  Christ  is  the  joy  of  the  believer  because  Christ  is  the  means  and  the  message                 

of   that   very   faith   just   as   edification   is   the   joy   and   goal   of   truth.   
12

To  become  lost  in  epistemic  justification  (arguing  for  how  we  know  we  have              

heard  the  voice  of  God,  for  example)  is  to  become  caught  up  in  arguments  of  secondary                 

importance,  and  arguments  which  are  not  edifying  for  the  believer  and  unbeliever  alike.              

Worse  yet,  these  secondary  arguments  have  no  truly  helpful  answers  as  they  must  all  too                

often  bow  to  the  systems  and  structures  of  modernism  which  gave  rise  to  the  questions                

in  the  first  place;  they  seek  to  meet  the  genius  on  his  or  her  own  plane.  The  edifying                   

witness  of  the  Christian  embodying  the  narrative  of  redemption  is  the  apologetic  witness              

in  the  tradition  of  Kierkegaard’s  Apostle,  one  who  cleaves  to  the  ever  counter-cultural              

message   of   the   God-made-Man.   

 

“Today,  if  you  hear  his  voice,  do  not  harden  your  hearts  as  in  the               

rebellion.”   

-Hebrews   3:15   (ESV)   

 

The  writer  of  Hebrew  does  not  seek  to  answer  what  it  means  to  hear  the  voice  of                  

God,  but  what  to  do  once  you  have  received  it.  The  writer  assumes  a  mode  of  existence                  

which  modernism  seeks  to  dissipate:  that  God  can  speak.  This  is  the  tradition  we               

receive,  the  narrative  we  possess  as  Christ-followers.  As  a  reference  to  the  95th  Psalm,               

the  author  writes  of  those  who  were  witness  to  the  powerful  acts  of  God  in  leading  his                  

people  out  of  Egypt.  Even  in  the  presence  of  these  wonders,  the  people  of  Israel  let  the                  

rationality  of  the  genius  overwhelm  the  proclamation  of  their  tradition-story  of  God’s             

power   and   faithfulness.   

As  we  wrestle  and  converse  with  the  naturalistic  impulses  of  our  culture,  how  are               

we  to  stand  against  the  genius,  and  what  form  ought  our  apologetic  take?  It  should  be                 

noted  that  both  the  Psalm  and  the  epistle  were  written  with  a  people  in  mind,  not                 

isolated  individuals.  It  is  in  community  that  revelation  is  given  and  with  the  greatest               

force  proclaimed.  Just  as  in  community  the  people  of  Israel  fell  from  obedience  in  the                

11
  Myron   B.   Penner.    The   End   of   Apologetics:   Christain   Witness   in   a   Postmodern   Context.    Baker  

Academics,   2013,   90.   

12
  Ibid.,   110.   
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wilderness,  so  it  is  in  community  that  the  people  of  God  cling  to  and  proclaim  that  which                  

is   received.  

There  is  also  an  immediacy  in  the  “Today”  employed  by  the  author.  As  members               

of  the  Body  of  Christ,  we  have  a  call  to  respond  to  the  call  of  Christ  here  and                   

now — forsaking  the  dulling  and  effacing  effects  of  sin,  proclaiming  the  truths  of  the              

gospel  in  the  Apostolic  tradition.  This  counter-cultural  message  defies  the  calls  of  the              

genius  and  gives  way  to  an  edification  and  poetic  potency  which  stretches  beyond  the               

horizon  of  the  modern  world.  It  is  in  this  message  of  edification  that  our  apologetic                

bears  the  gospel  openly,  moving  beyond  argumentation  and  debate.  It  is  with  this              

message  that  we  can  proudly  proclaim  the  paradoxical  beauty  and  hope  of  the              

God-made-Man,  the  person  of  the  Gospel  who  is  the  means  and  message  of  our               

proclamation.  When  looking into  today,  “if  you  hear  his  voice,  do  not  harden  your               

hearts   as   in   the   rebellion.”   
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Am   I   A   White   Man?  

 

Written   by   Chris   Hansen  

Edited   by   Drew   Friesen  

Preface   by   Anderson   Hultgren  

 

Preface  

I  have  known  and  worked  alongside  Chris  Hansen  during  my  undergraduate.            

Chris’s  thoughtful  Theology  and  elegant  verbiage  has  always  reflected  his           

intimate-relationship  with  his  beautiful  savior,  Jesus  Christ.  In  this  artful  theology,            

Hansen  uses  a  term:  “Whiteness.”  Do  not  be  fooled  by  the  term.  Chris  is  following  in  the                  

work  of  Dr.  Willie  James  Jennings,  writer  of  The  Christian  Imagination  and  his              

controversial   (but   accurately)   named   sermon,   “Can   ‘White’   People   Be   Saved?”  
1

The  problem  faced  with  such  a  term  is  rooted  in  a  fictional  identity  and  the                

western  way  of  life.  In  his  sermon,  Jennings  defined,  “Whiteness  is  a  deformed              

formation  toward  maturity.”  Whiteness  is  a  system  of  behavior  and  unbiblical  identity.             
2

It  demands  that  all  foreigners  conform  to  it,  lest  be  exiled,  enslaved,  or  killed.  This                

thinking   was   rooted   in   poor   Theology,   namely   through   the   Doctrine   of   Discovery.   

People  have  been  judged  as  white  (the  insider)  and  non-white  (the  outsider).             

Often,  when  people  hear  this  word,  the  assumption  is  that  Jennings  is  discussing  skin               

color,  yet  the  parameters  of  “Whiteness”  have  evolved  with  time.  There  was  a  time               

where  the  Irish,  the  Scandinavian,  and  the  Germanic  (all  of  similar  pigment)  were  not               

considered  ‘white’  but  became  ‘white’  overtime.  ‘Whiteness’  is  a  way  to  identify  and              

designate  people,  but  as  Jennings  put  it,  “What  began  ...  as  harmless  designating,  soon               

took  its  place  in  a  matrix  of  harm.  In  that  matrix  of  harm  these  categories  took  on  an                   

aggressive  life  of  their  own.”  ‘Whiteness,’  simply  put,  “is  the  forming  toward  a  maturity               
3

that   destroys.”  

Biblically,  “no  one  is  born  white.”  We  were  created  with  diversity,  meant  for              
4

acceptance  and  embrace.  However,  through  the  imagination  of  ‘Whiteness,’  real  pain            

and  suffering  is  caused.  A  part  of  this  pain  is  what  Chris  Hansen  expresses  in  his  art                  

piece.   What   follows   is   Chris’s   interpretation   of   his   own   work.   

 

1
  Willie   James   Jennings,   “Can   ‘White’   People   be   Saved   |   Willie   Jennings   and   Mark   Labberton”  

Fuller   Theological   Seminary ,   1:32:29.   Nov.   2,   2017.   YouTube:    https://youtu.be/9wRvaG9j53g.  

2
  Ibid.   17:59  

3
  Ibid.   25:48  

4
  Ibid.   36:00  
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Am   I   a   White   Man?  

 

 

 

The  clouds  of  whiteness  are  being  rolled  back  –  I  finally  feel  that  I  can  see  more                  

clearly.  Fog  and  haze  are  clearing,  the  clouds  of  whiteness  are  coming  into  view  and  so                 

am   I.   

  

Jesus   of   Nazareth,   please   tell   me   who   I   am.  

 

I  created  the  piece  “Am  I  a  White  Man”  to  express  certain  feelings  and  questions                

that  have  risen  slowly  during  my  time  at  the  Moody  Bible  Institute.  What  does  it  mean                 

to  be  white?  How  can  I  live  rightly  and  Christianly  in  this  world  as  a  white  man?  What  is                    

my  heritage?  If  whiteness  is  a  problem,  what  do  I  make  of  my  own  fair  skin  and  white                   

culture?  How  can  I  embrace  the  particular  of  myself,  my  family,  my  culture,  my               

heritage,   without   perpetuating   the   crimes   and   lies   of   whiteness?  

It  has  become  clear  to  me  that  whiteness,  as  a  social  construct  and  experiment,               

has  been  the  lie  of  modernity,  deceiving  those  who  might  possibly  attain  its  goals,  and                

dehumanizing  those  who  cannot.  Whiteness  is  a  disease,  a  narrow  vision  of  the              

maturation  of  mankind  that  invades  the  imagination.  While  I  still  have  much  to  learn,  I                

know  enough  to  lament  the  ideology  of  my  people  and  the  blood  they  have  shed  (of                 

which  there  is  too  much  to  recount).  I  know  enough  to  begin  to  look  at  history  as                  
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heritage,  as  something  to  claim,  even  if  it  is  ugly.  I  know  enough  to  want  something                 

more,   to   pick   up   that   which   remains   and   seek   Christ.   

This  piece  is  an  expression  of  feelings  that  I  have  found  difficult  to  articulate.  It  is                 

a  response  to  the  invaluable  teaching  of  Dr.  Michael  McDuffee  and  Dr.  Ashish  Varma,  as                

well  as  reading  that  has  been  significant,  specifically  Dr.  Willie  Jennings’  The  Christian              

Imagination.  I  continue  to  learn  of  the  problem  of  whiteness  and  the  abuse  of               

masculinity,  and  I  ask  myself,  “how  am  I  to  be  holy  and  righteous  son  of  God  when  I  am                    

a   ‘white’   man?”  

In  my  creation,  the  medium  of  wood  is  the  most  significant.  This  particular  board               

comes  from  a  basswood  tree.  While  there  are  many  basswood  trees  in  the  world,  being  a                 

specific  species  of  tree,  this  board  came  from  its  own  basswood  tree.  It  bears  all  of  the                  

features  of  a  basswood  tree;  the  color,  the  bark,  the  straight  grain,  the  softer  make-up,                

etc;   but   each   of   these   features   are   its   own   –   completely   unique.   

Upon  this  plank,  the  clouds  of  whiteness  are  present.  The  bottom  right  corner              

shows  the  social  construct  in  its  complete  form.  All  of  the  particular  of  the  wood  is                 

covered  up,  the  color,  the  grain,  the  texture,  etc.  It  tries  to  take  particular  people  and                 

turn  them  into  a  universal  idea.  This  universal  ideal  is  a  mannequin  of  sorts:  bland,                

plastic,  faceless.  It  even  attempts  to  cover  the  bark,  and  thus  control  the  earth.  For                

whiteness,  nature  is  not  something  that  we  exist  in  and  with,  but  something  we               

dominate  and  control.  The  hard  streaks  are  the  militant  rains  from  the  cloud.  Whiteness               

is  a  conquering  cloud  and  has  sought  to  cover  the  whole  earth.  The  red  in  the  corner,  the                   

blood,  is  the  inevitable  result  of  whiteness.  While  the  cloud  will  do  all  it  can  to  forget  its                   

history  and  not  repent  of  its  sins,  the  blood  stains  cannot  be  covered.  Whiteness  has                

brought   about   the   literal   and   theoretical   bloodshed   of   countless   men   and   women.   

The  clouds  are  rolling  back  though,  and  the  light  of  Christ  is  illuminating  the  once                

cloud  covered  top-left  corner.  The  particulars  of  this  plank  of  basswood  can  be  seen  and                

appreciated  once  again.  The  white  clouds  may  be  gone,  but  the  light  color  of  the  wood                 

remains.  The  board  is  still  ‘white’  so  to  speak,  but  it  is  ‘white’  as  it  should  be.  It  is                    

basswood.  It  has  all  of  the  qualities  of  trees,  of  basswood,  but  has  its  own  unique  spin  on                   

them.   This   corner   is   breaking   out   of   the   box   of   whiteness   and   embracing   its   particulars.   

The  oppressive  nature  of  whiteness  is  not  alone  but  is  accentuated  by             

domineering  masculinity.  The  male  sex  symbol  has  been  carved  into  this  board.             

Maleness  is  an  intrinsic  part  of  whoever  is  male.  It  isn’t  a  guise  or  mask,  it  is  not  a                    

physical  shell  to  hide  the  spiritual,  it  is  an  essential  part  of  whoever  is  a  man.  The  carved                   

symbol  cannot  be  undone  or  wiped  off  like  the  paint  can.  Maleness,  unlike  the  construct                

of  whiteness,  is  not  inherently  bad;  however,  whiteness  has  left  its  mark  on  masculinity.               

It  has  seeped  deep  into  the  idea  of  manhood  and  used  it  for  its  will  to  power.  For  this                    

reason,  the  arrow  of  the  symbol  is  pointed  to  the  top  right  corner,  instead  of  the  top  left.                   

The  modern  man  is  not  the  Christ-like  man.  For  this  reason,  the  top  left  corner  is  the                  
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desirable  place  on  the  board.  It  has  not  denied  manhood,  as  it  is  carved  into  its  very                  

being,   but   it   denies   the   direction   that   whiteness   has   given   to   masculinity.   

I  seek  to  live  in  the  top  left  corner  of  this  work,  where  I  can  see  myself  rightly,  see                    

my  maleness  rightly,  and  see  the  clouds  of  whiteness  rightly.  In  this  corner,  it  is  Jesus  of                  

Nazareth  who  tells  me  who  I  am,  not  the  modern,  white  world.  In  this  corner  I  am  able                   

to  see  the  world  more  clearly  than  I  ever  have.  I  was  raised  in  middle-class,  white,                 

suburban  America.  All  that  was  around  me  was  white.  My  family  and  my  friends  lived                

into  the  bland  fog  that  was  void  of  much  culture.  I  learned  little  of  my  family                 

background  and  heritage.  My  education  dissociated  us  from  the  sins  of  our  forefathers              

and  denied  the  lasting  consequences  of  our  transgressions.  My  church  knew  little  and              

cared  little  of  its  history  and  heritage.  My  world  was  smothered  in  the  cloud  that  does                 

not   rightly   see   itself,   those   around   it,   or   its   past.   

But  the  clouds  are  rolling  back,  and  I  am  asking  Jesus  of  Nazareth  to  tell  me  who                  

I  am.  I  am  seeking  to  accept  my  color,  grain,  and  bark;  my  skin,  culture,  and  heritage.  I                   

am  seeking  to  engage  with  the  history  of  my  people,  praising  their  accomplishments  and               

lamenting  their  sins.  I  am  seeking  to  be  holy  in  how  I  see  and  treat  those  who  do  not                    

look  like  basswood,  but  look  like  walnut,  or  mahogany,  or  cherry.  I  wish  to  appreciate                

the  particulars  of  their  color,  culture,  and  heritage.  So,  I  will  keep  pushing  the  clouds                

back,   and   I   will   keep   asking   Jesus   of   Nazareth   to   tell   me   who   I   am.  
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You  may  have  heard  the  common  phrase,  “God  is  not  a  vending  machine,”  but               

why  is  that?  Should  I  not  ask  for  what  I  want?  And  how  should  I  pray?  Prayer  becomes                   

further  complicated  while  pondering  when  (and  how  often)  we  should  pray.  Deeper  still,              

I  remember  as  many  denied  prayers  as  I  do  granted.  Why  is  it  that  God  accepts  one                  

request  and  not  another?  We  might  mistakenly  wonder,  “Is  it  the  words  I’m  saying?”  “Is                

God  listening?”  “Or  maybe  I  don’t  believe  enough.”  Though  it  can  be  frustrating  when               

God   does   not   grant   our   request,   a   biblical   perspective   offers   hope   and   understanding.   

We  will  look  to  the  Bible  to  answer  these  questions,  theologically  engaging  with              
1

three  of  Jesus's  prayers.  These  three  prayers  are  found  within  the  Gospel  of  Matthew:               

the  Lord’s  Prayer  (Mt.  6:8-13),  the  Son’s  petition  at  Gethsemane  (Mt.  26:36-46),  and              

Christ’s  lament  on  the  cross  (Mt.  27:46).  When  looking  into  today,  we  can  follow  Christ's                

example   of   prayer.   When   I   speak   of   prayer,   I   mean   a   dialogue   between   God   and   us.   
2 3 4

1
  Note:   This   article   uses   many   Theologians   that   hold   a   wide   variety   of   views.   Counter   to   instinct,  

we   will   approach   each   proposal   outside   of   the   whole   of   the   Theologian’s   work,   using   the   insights   from  

each   Theologian.  

2
  1   Pet.   2:21b-22  

3
  B.   Girdlestone,    Thirty   Thousand   Thoughts:   Being   Extracts   Covering   a   Comprehensive   Circle   of  

Religious   and   Allied   Topics .   Edited   by:   Rev.   H.D.M.   Spence,   Rev.   Joseph   S.   Exell,   Rev.   Charles   Neil   (NY:  

Funk   &   Wagnalls,   1889),   309;   “Prayer   is   a   subject   that   Theology   has   discussed   since   the   beginning.  

Though   some   may   see   the   first   prayer   after   Seth   was   born,   Adam   communicated   to   God   in   Gen.   3:10.  

Likewise,   God   dialogued   with   humanity   from   conception   (Gen.   1:27).   Adam   likely   dialogued   back   to   God  

from   the   beginning.”  

4
  Donald   G.   Bloesch,    The   Struggle   of   Prayer .   (Colorado   Springs:   Helmers   &   Howard,   1988),   50;  

St.   John   Damascene,    On   the   Orthodox   Faith ,   Book   III,   Chap.   24;   Jn.   15:15;   Jas.   2:23;   Jürgen   Moltmann,  

The   Trinity   and   the   Kingdom:   The   Doctrine   of   God .   Trans.   Margaret   Kohl,   (Minneapolis:   Fortress   Press,  

1993),   220-21;   Bloesch   defines   prayer   as   a   “Dialogical   Encounter,”   citing   theologians   such   as   Gregory   of  

Nissa   and   Jacques   Ellul.   Other   definitions   include   St.   John   Damascene,   “Prayer   is   the   raising   of   the   mind  

to   God,   or   the   petitions   of   fitting   things   from   God.”   However,   the   Protestant   tradition   has   different  

specifics   in   their   definition.   For   Protestants,   wordless   prayer   would   be   considered   meditation,   and  

recitation   also   differs   from   prayer   but   both   can   be   a   launchpad   into   prayer.   God   responds,   and   we   respond  

to   His   response.   Moltmann   noted,   “Friendship   with   God   find   its   preeminent   expression   in   prayer   …   The  

friend   knows   that   his   friend   is   listening   to   him.   God   ‘can   be   conversed   with.’   God   listens   to   his   friends   …  

Kant   said   that   friendship   combines   affection   with   respect.   God   makes   men   and   women   his   friends   by  

inclining   affectionately   towards   them   and   by   listening   to   them.   He   makes   people   his   friends   by   letting  
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To  borrow  a  phrase  from  Eugene  Peterson,  “Prayer  is  [an]  answering  speech.  The              

first  word  is  God’s  word  …  we  are  never  first,  never  primary.”  God  openly  invites  us  to                  
5

dialogue  with  Him.  That  means  we  do  not  have  to  wait  for  God  to  blind  us  with  holy                   

light  (like  in  Acts  9)  or  to  speak  through  a  donkey  (like  in  Num.  22).  Our  Father’s                  

invitation  is  open  to  us  at  all  times!  When  we  respond  to  God’s  invitation  we  become                 

transcended,   sanctified,   and   transformed   from   glory   to   glory.  
6

 

The   Lord’s   Prayer  
7

“Your   Father   knows   what   you   need   before   you   ask   him.   Pray   then   like   this:  

Our  Father  in  heaven,  hallowed  be  your  name.  Your  kingdom  come,  your             

will  be  done,  on  earth  as  it  is  in  heaven.  Give  us  this  day  our  daily  bread,                  

and  forgive  us  our  debts,  as  we  also  have  forgiven  our  debtors.  And  lead  us                

not   into   temptation,   but   deliver   us   from   evil."  

-   Matthew   6:8b-13   ESV  
8

 

Within  Christianity,  the  Lord’s  Prayer  is  likely  the  most  studied  and  practiced             

them   find   themselves   and   by   respecting   their   responsibility.   People   draw   near   to   God   by   praying   without  

begging   and   by   talking   to   him   in   a   way   that   shows   they   respect   his   liberty   …   it   is   a   conversation   in   the  

freedom   of   love,   that   shares   and   allows   the   other   to   share.   Friendship   is   ‘the   concrete   concept   of   freedom.”  

5
  Eugene   H.   Peterson,    Working   the   Angles:   The   Shape   of   Pastoral   Integrity    (UK:   W.B.   Eerdmans,  

1987),   47.   

6
  Rom   12:2;   2   Cor.   3:18;   G.K.   Chesterton,    Orthodoxy .   (Grand   Rapids:   Christian   Classics   Ethereal  

Library,   1908),   93;   Chesterton   wrote,   “That   external   vigilance   which   has   always   been   the   mark   of  

Christianity   (the   command   that   we   should   WATCH   and   pray)   has   expressed   itself   both   in   typical   western  

orthodoxy   and   in   typical   western   politics:   but   both   depend   on   the   idea   of   a   divinity   transcendent,   different  

from   ourselves,   a   deity   that   disappears   …   By   insisting   specially   on   the   immanence   of   God   we   get  

introspection,   self-   isolation,   quietism,   social   indifference—Tibet.   By   insisting   specially   on   the  

transcendence   of   God   we   get   wonder,   curiosity,   moral   and   political   adventure,   righteous  

indignation—Christendom.   Insisting   that   God   is   inside   man,   man   is   always   inside   himself.   By   insisting  

that   God   transcends   man,   man   has   transcended   himself.”   

7
  Moltmann,    Trinity ,   164;   Nicu   Dumitraşcu,   “The   Lord’s   Prayer   in   Eastern   Spirituality,”    Dialog:   A  

Journal   of   Theology ,   Vol.   52,   4,   (Dec   2013),   349-56;   St.   Augustine   of   Hippo,    Sermon   7   on   the   New  

Testament ,   chap.   2.   Online.   Accessed   June   7,   2020:    https://www.newadvent.org/fathers/160307.htm ;  

Moltmann   wrote,   “The   Lord’s   prayer   is   in   fact   directed   towards   the   first   Person   of   the   Trinity,   not   the  

whole   Trinity,   as   Augustine   thought.”   However,   I   could   not   find   any   evidence   regarding   Moltmann’s  

claim.   In   fact,   it   seems   quite   the   opposite,   as   St.   Augustine   wrote,   “But   because   the   inheritance   which   He  

promises   us   is   such   as   many   may   possess,   and   no   one   be   straitened;   therefore   has   He   called   into   His  

brotherhood   the   peoples   of   the   nations;   and   the   Only   Son   has   numberless   brethren;   who   say,   Our   Father,  

which   art   in   heaven.”   Likewise,   the   Orthodox   Church   affirms   this   prayer   to   Father   —   the   first   Triune  

member.   

8
  See   also:   Lk.   11:2-4  
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prayer.  Many  have  described  it  as  equally  prayer  and  confession.  Jesus  Himself  said              
9

that  this  is  how  we  should  pray.  By  reciting  this  prayer,  our  values  can  be  transformed                 
10

into  truthful  values.  With  truthful  values,  we  can  participate  in  confident  prayer  —              

where   if   “we   ask   anything   according   to   his   will,   he   hears   us”   (1   Jn.   5:14   ESV).   

Before  diving  into  the  prayer,  let  us  be  aware  of  Jesus’s  reason  for  the  prayer.                

Jesus  prefaces  this  prayer  by  teaching  us  that  prayer  is  not  informing  God,  for  our                

“Father  knows  what  you  need  before  you  ask  Him.”  He  is  not  saying  that  prayer  does  not                  

change  anything,  but  that  we  should  not  (and  cannot)  strongarm  God.  For  our  Father               
11

is  perfectly  good  and  just,  and  He  does  not  lack  in  knowledge  or  goodness.  By                

responding  to  our  prayers,  God  works  through  our  prayers,  inviting  us  to  participate  in               

His   perfect   will.   

Within  this  prayer,  God  reveals  His  identity.  God  is  inviting  us  to  dialogue  with               

God.  The  name  of  Father  is  revealed  to  us  through  the  Son.  The  psalmist  describes  the                 
12

Father’s  nature,  “A  father  shows  compassion  to  his  children”  (Ps.  103:13a  ESV).  We              
13

find  that  when  God  tells  us  He  is  “our  Father,”  He  wants  to  communicate  compassion,                

love,  and  intimacy.  So  when  we  pray,  we  know  that  prayer  is  directed  to  and  responded                 

from   our   compassionate   Father.   

Likewise,  as  God  reveals  His  identity,  we  learn  ours.  Jesus  explicitly  states  that              

the  Father  is  ‘ our  Father,’  giving  to  us  “the  Spirit  of  adoption  as  sons,  by  whom  we  cry,                   

‘Abba!  Father!’”  (Rom.  8:14-15  ESV).  Regardless  of  our  gender,  we  receive  Christ’s  Spirit              

9
  Nicu   Dumitraşcu,   "The   Lord's   Prayer,”   355;   “The   Lord’s   Prayer   is   a   true   confession   of   faith.   In  

terms   of   its   content,   it   basically   sums   up   all   the   riches   of   the   Orthodox   theological   tradition   in   particular   …  

In   the   patrimony   of   Christian   spirituality,   in   public   or   individual   worship,   and   in   the   realm   of   catechetics  

or   homiletics,   there   is   no   prayer   more   comprehensive   and   more   complete.   It   is   a   perfect   summary   of   the  

gospel   of   Jesus   Christ.”  

10
  Mt.   6:9  

11
  Lk.   18:1-14;   Citing   the   nature   of   prayer   before   God   —   our   good   judge.   What   prayer   changes   is  

highly   debated   within   Theology,   it   is   evident   that   prayer   does   not   inform   God,   we   are   to   be   persistent   in  

prayer,   and   God   does   somehow   responsively   honor   prayer.   See   the   closing   note   for   more   on   the   subject.   

12
  Tertullian,    On   Prayer ,   Chap.   3.   Online.   Accessed   June   8,   2020:  

https://www.newadvent.org/fathers/0322.htm ;   To   which   he   said,   "The   name   of   God   the   Father   had   been  

published   to   none.   Even   Moses,   who   had   interrogated   Him   on   that   very   point,   had   heard   a   different   name  

(Ex.   3:13-16).   To   us   it   has   been   revealed   in   the   Son…"   

13
  Moltmann,    Trinity ,   29;   We   learn   what   the   great   Theologian   Jürgen   Moltmann   concluded,   our  

Father’s   kingdom   is   one   of   “compassion,   not   the   kingdom   of   dominating   majesty   and   slavish   subjection.”  
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of  Sonship  —  the  identity  and  heritage  of  the  firstborn  Son.  We  gain  a  childlike  spirit,                
14 15

 receive  an  eternal  inheritance,  and  are  freed  from  slavery  and  fear!  We  are  liberated                
16 17 18

today   through   Christ   as   children   before   our   Father.  
19

Furthermore,  have  you  ever  noticed  the  plural  use  in  this  prayer?  ‘ Our  Father.’              

This  is  purposeful.  Jesus  uses  the  communal  ‘our’  for  prayer,  meant  to  be  prayed  by  the                 

church  body.  Even  when  praying  alone  (in  the  secret  place),  this  prayer  unifies  us  and                
20

engages  us  together  under  our  heavenly  Father.  Through  this  prayer,  we  learn  our              
21

communal   identity   as   brothers   and   sisters.   

This  prayer  is  a  dialogue  between  our  Father  and  His  children.  Many  Theologians              

14
  Lee   A.   Johnson,   “Paul   Intended   to   Restrict   Women’s   Participation   in   Worship,”   in    Women   in  

the   Biblical   World:   A   Survey   of   Old   and   New   Testament   Perspectives .   Edited   by:   Elizabeth   A.   McCabe  

(Lanham,   MY:   University   Press   of   America,   2009).   Ebook;   Rom.   16;   The   disparities   between   gender   roles  

in   the   1st   century   were   much   more   significant   than   they   are   now.   The   point   is   not   that   God   removes  

gender   but   that   God   removes   the   human-made   limitations   of   gender.   Whether   male   or   female,   all  

Christians   have   the   confidence   of   Christ’s   sonship   before   our   Heavenly   Father.   Like   Jesus’s  

multi-gendered   audience,   the   audience   of   the   Roman   Church   was   multi-gendered,   as   Paul   greets:   Phoebe  

(1-2),   thought   to   be   the   woman   used   to   deliver   the   Roman   epistle;   Prisca   (3),   who   Paul   greeted   Prisca  

before   her   husband;   Mary   (6);   Tryphena   (12);   Tryphosa   (12);   Persis   (12);   and,   though   her   gender   is  

debated,   Junia   (7).   

15
  Col.   1:15   ESV;   While   many   have   struggled   with   this   verse   because   of   the   word   “born,”   the   point  

is   missed.   For   Christ,   who   has   always   existed   (Heb.   7:3;   13:8;   Rev.   1:8),   is   the   firstborn   receiving   the  

firstborn’s   inheritance,   to   which   He   shares   with   us   (Col.   1:12;3:23-24).   Therefore,   the   firstborn   does   not  

communicate   the   moment   of   a   beginning   but   of   an   inheritance.   As   for   hypotheticals,   if   Christ   is   the   word:  

the   voice   of   God.   The   wavelengths   of   God’s   voice   were   the   causation   of   creation,   as   they   were   the   physical  

substance   to   which   all   physical   contents   came   into   being.   However,   this   is   merely   hypothetical,   and   it   is  

not   meant   as   truth   but   speculation.   Please   note   the   distinction.   

16
  Mt.   18:10  

17
  Heb.   9:15  

18
  Rom.   8:15  

19
  Moltmann,    Trinity ,   73.  

20
  Mt.   6:6  

21
  Karl   Barth,    Prayer:   According   to   the   Catechisms   of   the   Reformation.   Stenographic   Records   of  

Three   Seminars .   Trans.   Sara   F.   Terrien   (Philadelphia:   The   Westminster   Press,   1946),   11;   Barth   observed  

that   there   is   no   real   difference   “between   individual   prayer   and   corporate   prayer   ...   When   the   Christians  

pray,   it   is   the   Church;   and   when   the   Church   prays,   it   is   the   Christians.”   Though   some   have   argued   about  

Mt.   18:15-20,   that   pericope   is   specifically   concerned   with   church   discipline.   Furthermore,   some   may   be  

tempted   to   suggest   that   we   should   never   pray   in   the   singular.   However,   there   are   plenty   of   times   Jesus  

prays   in   the   singular   (For   instance:   Jn.   17:4-26.).   We   should   not   abandon   praying   with   words   like   ‘our,’  

‘we,’   and   ‘us’   even   in   the   secret   place.   Likewise,   we   should   not   leave   words   like   ‘I,’   ‘me,’   and   ‘myself’   while  

praying.   In   praying   this   prayer,   we   learn   our   corporate   identity,   which   unifies   and   engages   us   under   our  

one   true   Father.  
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dissected  this  prayer  into  seven  petitions  (petition  meaning  a  specific  request).  We             
22

praise  God  and  approach  Him  with  our  needs.  We  pray  to  God  daily,  looking into  today                 

for   our   physical   (petition   4)   and   spiritual   needs   (5-7).   
23 24

We  often  hate  our  needs,  for  a  need  communicates  a  weakness.  Do  not  let  your                

needs  hinder  you  from  praying,  as  though  your  weaknesses  somehow  stain  the  purity  of               

prayer  (they  surely  do  not!).  For  hunger  is  a  need  for  food,  and  food  was  the  second                  

blessing  humanity  received.  Some  needs  were  intended  before  sin  entered  the  world.             
25 26

As  Dr.  Willie  James  Jennings  wrote,  “Hunger  needs  prayer,  but  prayer  needs  hunger.              

Hunger  sets  the  stage  for  prayer,  and  prayer  sets  the  table  for  hunger.”  The  need  for                 
27

food  unifies  all  of  creation  and  brings  us  to  our  Creator.  Here  is  the  usefulness  of  our                  
28

weakness:  our  need  brings  us  to  God.  By  joining  in  the  Lord’s  Prayer,  we  participate  in                 

22
  Mt.   6:9b-13   ESV;   Aquinas,    Summa .   83.iv.a.   Online.   Accessed   June   9,   2020:  

https://www.newadvent.org/summa/3083.htm ;   Augustine   of   Hippo.    Sermons   on   the   New   Testament .  

Sermon   IX/8.   Online.   Accessed   June   12,   2020:    https://www.newadvent.org/fathers/160309.htm ;   Of   the  

seven   petitions:   “1.   Hallowed   be   your   name.   2.   Your   kingdom   come.   3.   Your   will   be   done,   on   earth   as   it   is  

in   heaven.   4.   Give   us   this   day   our   daily   bread.   5.   Forgive   us   our   debts,   as   we   also   have   forgiven   our  

debtors.   6.   Lead   us   not   into   temptation.   7.   Deliver   us   from   evil”   (numbering   and   punctuation   added   for  

emphasis).  

23
  St.   Augustine   of   Hippo,    Sermon   7 ,   chap.   7;   “This   is   food   and   clothing,   but   the   whole   is  

understood   in   a   part.”   The   church   Fathers   understood   that   this   did   not   merely   imply   bread   or   food.   It  

included   oxygen,   clothing,   housing,   and   all   the   physical   needs   we   rely   upon   to   survive   and   thrive.   

24
  Mt.   4:4   ESV;   Miroslav   Volf,    Flourishing   :   Why   We   Need   Religion   in   a   Globalized   World .   (New  

Haven,   CT:   Yale   University   Press,   2015),   73-74;   Some   of   our   needs   are   physical,   but   others   our   spiritual  

for   we   “shall   not   live   by   bread   alone,   but   by   every   word   that   comes   from   the   mouth   of   God.”   Volf   wrote   it  

better   than   I,   “Life   is   “more   than   food”   (Matthew   6:25),   more   than   health,   wealth,   fertility,   and   longevity.  

As   Jesus,   starved   after   a   forty-day   fast,   tells   the   Tempter,   human   beings   don’t   live   by   bread   alone;   they  

need   words   ‘that   come   from   the   mouth   of   God’   more   (Matthew   4:4).   We   should   strive   first   after   God   and  

God’s   righteousness.”  

25
  Humanity’s   relationship   with   food   is   complicated.   Food   was   the   second   of   God’s   blessing   over  

humankind   (Gen.   1:29-30),   it   was   through   food   that   we   first   sinned   (Gen.   3:6),   it   was   by   food   that   the  

gentiles   gained   acceptance   from   the   apostles   (Ac.   10:9-10),   and   the   Kingdom   of   Heaven   is   often   described  

through   feast   and   food   (Lk.   12:37,   13:29-30,   14:15-24,   22:29-30;   Mt.   8:11,   22:2-14,   25:10).  

26
  Some   of   our   needs   are   not   a   result   of   the   fall,   for   even   before   the   fall   we   had   a   need   for   food  

(Gen.   1:29).   God   provided   good   food   for   Adam   and   Eve   (Gen.   2:9).   

27
  Willie   James   Jennings,    Acts:   A   Theological   Commentary   on   the   Bible .   (Westminster:   John  

Knox   Press,   2017),   105.  

28
  Gen.   1:29-30;   unifying   humanity,   every   beast   of   the   earth,   every   bird   of   the   heavens,   and  

everything   that   creeps   on   the   ground:   everything   that   has   the   breath   of   life.   Also   to   Acts   10:9-12;   started  

by   God’s   will   (Is.   56:6-8),   responded   in   prayer   by   the   gentile   Cornelius   (Acts   10:2-4),   continuing   in   God’s  

will   communicated   in   Peter’s   vision   of   hunger   (Acts   10:10-15),   and   concluded   by   Peter’s   statement   of  

unity,   “Truly   I   understand   that   God   shows   no   partiality,   but   in   every   nation   anyone   who   fears   him   and  

does   what   is   right   is   acceptable   to   him”   (Acts   10:34-35   ESV).  
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unity   —   gratefully   acknowledging   that   God   is   greater   than   us.  
29

We  are  like  a  young  painter  who,  wishing  to  paint  like  Van  Gogh,  studies  the  art;                 

imitates  the  painting;  and,  with  a  little  bit  of  time,  begins  to  imitate  the  great  painter’s                 

brush  strokes.  Likewise,  we  study  the  Lord’s  prayer;  imitate  His  petitions;  and,  with  a  bit                

of  time,  begin  to  pray  like  our  great  Teacher.  In  this  way,  an  old  theological  rule  becomes                  

visible,  “The  law  of  prayer  is  the  law  of  belief,”  or  as  Karl  Barth  put  it,  “To  be  a                    
30

Christian  and  to  pray  are  one  and  the  same  thing  …  It  is  a  need,  a  kind  of  breathing                    

necessary  to  life.”  When  our  belief  becomes  aligned  with  the  will  of  God,  our  prayers                
31

become   aligned   with   the   will   of   God.  

 

The   Son’s   Petition   at   Gethsemane  
32

"And  going  a  little  farther  he  fell  on  his  face  and  prayed,  saying,  'My               

Father,  if  it  be  possible,  let  this  cup  pass  from  me;  nevertheless,  not  as  I                

will,  but  as  you  will'  ...  Again,  for  the  second  time,  he  went  away  and                

prayed,  'My  Father,  if  this  cannot  pass  unless  I  drink  it,  your  will  be  done.'                

…  He  went  away  and  prayed  for  the  third  time,  saying  the  same  words               

again.”  

-   Matthew   26:39,   42,   44   ESV  

 

By  this  prayer,  Jesus  anticipated  the  sufferings  of  the  cross.  This  prayer  is              

expressed  with  brutal  honesty.  God  is  not  like  a  dentist,  to  whom  we  might  be  tempted                 

to  say,  ‘Yes,  I  have  been  flossing.’  Such  dishonesty  is  useless  and  even  harmful.  Brutal                

honest  prayer  is  only  worthwhile  because  our  Father  is  trustworthy  to  attend  to  our               

29
   The   Heidelberg   Catechism ,   Faith   Alive   Christian   Resources,   (2011),   116.A.   Online.   Accessed  

June   6,   2020:   rca.org/about/theology/creeds-and-confessions/the-heidelberg-catechism/;    “Q.   Why   do  

Christians   need   to   pray?   A.   Because   prayer   is   the   most   important   part   of   the   thankfulness   God   requires   of  

us   (Ps.   50:14-15;   116:12-19;   1   Thess.   5:16-18).   And   also   because   God   gives   his   grace   and   Holy   Spirit   only   to  

those   who   pray   continually   and   groan   inwardly,   asking   God   for   these   gifts   and   thanking   God   for   them  

(Matt.   7:7-8;   Luke   11:9-13).  

30
  Charles   Mathewes,   "Toward   a   Theology   of   Joy"   in    Joy   and   Human   Flourishing:   Essays   on  

Theology,   Culture,   and   the   Good   Life .   Edited   by:   Miroslav   Volf,   (Minniapolis,   Fortress   Press,   2015),   43;  

“ Lex   orandi,   lex   credendi .”   

31
  Barth,    Prayer ,   23.  

32
  Mt.   26:36-46;   Mk.   14:32-36;   Lk.   22:40-46;   Paul   Louis   Metzger,    The   Gospel   of   John:   When   Love  

Comes   to   Town    (Downers   Grove   IL,   Intervarsity   Press,   2010),   211;   Specifically   in   the   Matthew,   Mark,   and  

Luke   accounts.   However,   though   the   Jn.   17   account   does   not   mention   this   prayer,   but   the   High   Priestly  

Prayer.   That   prayer   is   equally   (if   not   more   so,   given   its   length   and   content)   valuable   as   an   exemplar   for  

prayer.   Metzger   went   as   far   as   to   say   that   it   was   Jesus’s   mission   statement.   If   this   article   could   stomach   a  

greater   length,   the   High   Priestly   Prayer   would   surely   be   discussed.   
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petitions  with  kindness,  gentleness,  and  compassion.  God  provides  salvation  from  sin            
33

and   death   —   salvation   from   our   mistaken   ways.   

Let  us  look  to  the  Father’s  response  to  this  request.  The  Father  denied  Jesus’s               

request  to  let  the  cup  pass.  The  Father  did  not  deny  the  petition  because  Jesus  prayed                 

poorly  or  unrighteously.  To  let  the  cup  pass  would  be  counter  to  the  Father’s  will.  The                 

same  will  that  benefits  all;  offering  salvation  to  all,  bringing  His  children  home,  and               

glorifying   Christ.   If   the   cup   had   passed,   none   would   benefit.   

As  in  this  prayer,  sometimes  our  Father  does  not  grant  our  request.  However,              

God’s  response  is  always  a  good  gift.  Søren  Kierkegaard  worded  it  eloquently,  “This  is               

our  comfort,  because  God  answers  every  prayer;  for  either  he  gives  what  we  pray  for  or                 

something  far  better.”  While  approaching  with  a  petition,  Jesus  finishes  with            
34

submission.  Likewise,  we  can  have  the  confidence  to  approach  our  Father;  first  with  our               

request,   understanding   that   our   petition   may   turn   to   submission.   

It  is  the  same  as  the  thorn  in  Paul’s  flesh,  where  he  prayed  three  times  for                 

deliverance.  God  did  not  give  Paul  what  was  expected.  Instead,  God  spoke,  “My  grace  is                

sufficient  for  you,  for  my  power  is  made  perfect  in  weakness”  (2  Cor.  12:9b  ESV).                
35

Where  God  denied  Paul’s  petition,  God  gave  Paul  something  greater,  allowing  Paul  to              

realize,  “For  when  I  am  weak,  then  I  am  strong”  (2  Cor.  12:10b  ESV).  No  longer  could                  

Paul  be  discouraged  by  “weaknesses,  insults,  hardships,  persecutions,  [and]  calamities”           

(2   Cor.   12:10a   ESV).   God   gave   Paul   revelation   through   and   because   of   weakness.   

Our  Father  desires  to  restore  us  so  that  we  would  never  suffer  again.  Sometimes,               

we  must  relax  our  grip,  take  God’s  hand,  and  follow  Him  through  the  pain.  When  you                 

are  suffering,  petition  God  first  and  listen  for  His  answer.  Bring  your  mind  to  Him   —                 

dialogue  with  Him,  read  His  words,  and  meditate  upon  Him.  When  a  request  is  denied,                

our  petition  becomes  submission   —  offering  us  the  greater  gift  of  revelation.  We  share               

with   Christ   in   heart   and   mouth,   “not   as   I   will,   but   as   You   will.”  

 

Jesus’s   Lament   on   the   Cross  

"And  about  the  ninth  hour  Jesus  cried  out  with  a  loud  voice,  saying,  “ Eli,               

Eli,  lema  sabachthani? ”  that  is,  “My  God,  my  God,  why  have  you  forsaken              

me?"  

33
  Søren   Kierkegaard,    Provocations:   Spiritual   Writings   of   Kierkegaard .   Edited   by   Charles   E.  

Moore   (Farmington,   PA:   Plough   Publishing   House,   2007),   347;   Kierkagaurd   gives   us   insight   on   the   point,  

“The   important   thing   is   to   be   honest   to   God,   until   He   Himself   gives   the   explanation   which,   whether   it   is  

the   one   you   want   or   not,   is   always   the   best.”   

34
  Kierkegaard,    Provocations ,   349.  

35
  See   also:   Ps.   24:18-20;   Mt.   5:3-11;   Ps.   107;   As   can   be   seen   in   the   relational   interplay   between  

God’s   steadfast   love   and   the   desert   wanderers   (4-9),   the   prisoners   in   darkness   and   death   (10-16),   the   fools  

(17-22),   the   traders   (23-32),   and   the   princes   (40).   
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-Matthew   27:46   ESV  

 

Of  all  of  the  prayers  we  will  examine,  this  is  the  most  sorrowful.  If  it  was  by                  

Gethsemane  that  Jesus  anticipated  the  cross,  it  is  by  this  prayer  that  He  suffered  it.  The                 

distance  Jesus  expresses  is  potent.  No  longer  does  the  Son  pronounce  God  as  His               
36

“Father.”  Instead,  Jesus  express  God’s  identity  through  the  psalmist’s  lament,  “ My  God,             

my   God. ”   
37

While  some  may  perceive  the  Father’s  response  calloused,  neglectful,  and  silent,            

is  instead  a  compassionately  responsive  Father.  The  Father  responds  with  an  intrusive             
38

event,  tearing  the  veil  from  top  to  bottom.  forever  changing  the  way  humanity  interacts               
39

with  Himself.  "The  earth  shook,"  "the  rocks  were  split,"  and  "the  tombs  also  were               

opened"  (Mt.  27:51-52  ESV).  The  Father’s  response  is  so  evident  that  the  Roman  soldier               

exclaims,  “Truly  this  was  the  Son  of  God!”  (Mt.  27:54b  ESV),  crediting  the  Spirit  of                

Sonship,   and,   likewise,   crediting   the   Father’s   responsive   actions.   

From  this  lament,  the  Father  responds  with  actions  louder  than  words.  However,             

sometimes  our  Father  answers  with  actionless  silence.  Kierkegaard  once  profoundly           

prayed,  “Father  in  heaven  …  As  our  Master  answered  not  a  word  to  His  haughty                

accusers,  thus  exposing  their  fraudulent  deceit  and  revealing  His  own  innocence,  so  you              

speak  in  love  and  understanding  when  you  speak  not  a  word!  …  Bless,  then,  the  golden                 

moment  of  silence,  for  the  same  paternal  love  is  ours  when  you  are  silent  as  well  as                  

when  you  speak!”  For  God  is  listening,  and  what  might  appear  as  an  unanswered               
40

prayer   is   an   answer   itself.  

To  combat  confusion,  it  is  important  to  know  how  the  Father  responds  to  each               

petition.  Colossians  4:2  gives  us  guidance,  “Continue  steadfastly  in  prayer,  being            

36
  Moltmann,    Trinity ,   78;   Moltmann   describes   it,   “It   is   not   by   chance   …   that   this   cry   is   the   only  

time   that   Christ   does   not   call   God   familiarly   ‘my   Father,’   but   addresses   him   as   if   from   a   long   way   off   and  

quite   officially   and   formally   as   ‘my   God.’”  

37
  See   also:   Mk.   15:34-36;   Ps.   22:1  

38
  Miroslav   Volf,   "The   Dark   Side   of   Hope   (Miroslav   Volf),"    The   Table   |   Biola   CCT ,   (2018),  

28:24-28:34.   YouTube.   Accessed   Jun.   5,   2020:    https://www.youtube.com/watch?v=Q7OwvJyK0pU ;   In  

an   interview,   Miroslav   Volf   gave   his   perspective,   “What   happens   after   He   [Jesus]   just   says,   “My   God,   My  

God,   why   have   you   forsaken   me?”   Forsaken   is   the   last   word!   The   curtain   in   the   temple   splits   into   two,   the  

graves   open;   the   response   of   God!”  

39
  R.T.   France,   “The   Gospel   of   Matthew."   in    The   New   International   Commentary   of   the   New  

Testament .   (Grand   Rapids,   William   B.   Eerdmans   Publishing   Company,   2007),   1540.   Online.  

https://www.scribd.com/read/276707262/The-Gospel-of-Matthew ;   To   which   France   commented,   “The  

fact   that   such   a   tall   curtain   is   torn   from   the   top   rather   than   from   below   indicates   that   this   is   God's   work.”   

40
  Kierkegaard,    Provocations ,   348.  
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watchful  in  it  with  thanksgiving.”  When  we  pray,  we  are  to  be  watchful  for  God’s                
41

response;  looking  to  learn  who  God  is  in  His  response.  If  God  responds  in  word,  it  is  for                   

our  information.  If  God  responds  in  silence,  it  is  for  our  redemption.  If  God  responds  in                 

action,  it  is  for  our  liberation.  God  always  responds,  and  His  response  is  always  greater                

than   our   imaginations   can   grasp.   

Therefore,  we  pray  with  thankfulness.  For,  even  the  very  act  of  turning  to  God  is                

an  act  of  gratitude  and  thanksgiving!  Though,  it  is  not  always  easy  to  praise  with                
42

thanksgiving.  Hebrews  13:15  tells  us,  “Through  him  then  let  us  continually  offer  up  a               

sacrifice  of  praise  to  God,  that  is,  the  fruit  of  lips  that  acknowledge  his  name.”  We                 
43

sacrifice  our  preferences  and  expectations  to  learn  real  and  right  values.  We  practice              

what  we  do  not  know  to  learn  what  only  God  can  show.  Our  Father  is  a  compassionate                  

Father   who   loves,   listens,   and   responds.   

 

Conclusion  

At  the  beginning  of  this  article,  I  proposed  several  questions.  Let  us  address  each               

question   to   conclusion.  

Why  is  God  not  a  vending  machine? Firstly,  our  Father  is  relational  —  having               

personhood.  With  God,  we  do  not  see  a  Heath  Bar,  press  E4,  and  leave  unchanged.  We                 

petition  Him  and  are  changed  after  dialogue.  The  very  nature  of  this  relationship              

changes  us.  Secondly,  our  Father  only  gives  good  gifts,  and  our  preference  may  prove               

harmful.  After  we’ve  petitioned  God,  the  Heath  Bar  is  not  promised,  but  He  will  answer                

with   a   guaranteed   good   gift.   

Should  I  not  ask  for  what  I  want?  It  is  important  to  petition  God  with  your                 

honest  desire  while  being  watchful,  waiting  for  His  response.  If  you  do  not  ask,  you  may                 

struggle  with  what  the  apostle  James  proclaimed,  “You  do  not  have,  because  you  do  not                

ask”  (Jas.  4:2b  ESV).  As  we  learned  from  the  Son’s  Petition  at  Gethsemane,  we  approach                

God  with  our  petitions,  knowing  that  we  may  leave  in  submission  —  offering  us  a  greater                 

gift   of   revelation.   

How  often  should  we  pray?  As  we  learned  from  the  Lord’s  prayer,  we  pray               

whenever  we  are  in  need  and  each  day  for  daily  needs.  It  is  important  to  remember                 
44

that  the  ministry  to  people  is  tied  to  the  ministry  of  prayer.  To  participate  only  in  the                  

ministry  of  prayer  neglects  the  ministry  to  people.  To  participate  only  in  the  ministry  of                

people  neglects  the  ministry  of  prayer.  Either  on  its  own  is  unfaithful,  abandoning  the               

41
  ESV  

42
   The   Heidelberg   Catechism ,   116.   

43
  ESV  

44
  Mt.   6:11  
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footsteps  of  Jesus.  Only  by  engaging  with  both  prayer  and  community  can  we  obey  the                
45

greatest  commandments  —  to  “Love  the  Lord  your  God  with  all  your  heart  and  with  all                 

your  soul  and  with  all  your  mind”  (Mt.  22:37b  ESV)  and  "Love  your  neighbor  as                

yourself"   (Mt.   22:39b   ESV).  

How  should  I  pray?  We  should  express  our  feelings,  concerns,  and  praises  to  our               

Father.  Through  expression,  we  pray  from  our  weakness  with  brutal  honesty  and  not              

from  our  own  righteousness.  We  approach  the  Father  through  the  righteousness  of  the              
46

Son  —  the  Spirit  of  Sonship  imparted  to  us.  Paradoxically,  we  also  recite  Christ’s  prayers                

(even  when  they  feel  dishonest),  for  His  example  is  truer  than  our  honesty.  Through               

recitation,  we  practice  the  nature  of  the  Truth.  Through  expression,  we  experience  the              

reality  of  the  Truth.  Both  are  needed,  likened  to  tools  for  their  specific  task.  So  we  turn                  

to  God,  continuing  “steadfastly  in  prayer,  being  watchful  in  it  with  thanksgiving”  (Col.              

4:2  ESV),  expressing  the  gratitude  and  thankfulness  from  our  approach  —  the  approach              

that   expressed   both   our   weakness   and   our   Father’s   strength.   

Why  does  God  give  with  one  request  and  not  the  other?  God  may  reject  our                

request  because  the  alternative  would  be  harmful.  The  apostle  James  addressed            
47

rejected  petitions,  “You  ask  and  do  not  receive,  because  you  ask  wrongly,  to  spend  it  on                 

your  passions”  (Jas.  4:2b  ESV).  We  do  not  receive  because  we  ask  for  harm.  For                

instance,  God  would  not  steal  or  lie  on  our  behalf.  There  is  no  benefit  in  such  a  response.                   

God  cannot  do  evil,  and  His  gifts  are  always  good.  It  is  understandably  frustrating               
48

when  God  rejects  our  preferences,  but  our  comfort  is  that  God’s  response  is  always               

beneficial.   

Therefore,  do  not  be  discouraged  by  God’s  answer,  but  always  turn  to  God  in               

prayer.   As   the   James   wrote,   

 

“Is  anyone  among  you  suffering?  Let  him  pray.  Is  anyone  cheerful?  Let             

him  sing  praise.  Is  anyone  among  you  sick?  Let  him  call  for  the  elders  of                

45
  Mt.   14:13-16;   Jesus   knew   that   ministry   to   people   may   take   priority   over   time   in   prayer.   At   times,  

Jesus   would   withdraw   from   ministry   to   pray   alone,   but   at   others,   Jesus   would   minister   to   the   crowds.  

46
  Mt.   6:5-8;   B.P.   Hail,    Thirty   Thousand   Thoughts ,   318;   B.P.   Hail   wrote   it   well,   “It   is   not   the  

arithmetic   of   our   prayers,   how   many   they   are;   nor   the   rhetoric   of   our   prayers,   how   eloquent   they   are;   nor  

the   geometry   of   our   prayers,   how   long   they   be;   nor   the   music   of   our   prayers,   how   sweet   our   voice   may   be;  

nor   the   logic   of   our   prayers,   how   argumentative   they   may   be;   nor   the   method   of   our   prayers,   how   orderly  

they   may   be   —   which   God   cares   for   …   ‘Fervency   of   spirit’   is   that   which   availeth   much.’”  

47
  A.   W.   Tozer,   “Does   God   Always   Answer   Prayer?”   in    Man:   The   Dwelling   Place   of   God,   What   it  

Means   to   Have   Christ   Living   in   You .   (Chicago:   Moody   Publishers,   2008),   Chapter   21.   Ebook;   As   A.W.  

Tozer   wrote,   “The   truth   is   that   God   always   answers   the   prayers   that   accords   with   His   will   as   revealed   in  

the   Scriptures.”  

48
  Jas.   1:13,   17   
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the  church,  and  let  them  pray  over  him,  anointing  him  with  oil  in  the  name                

of  the  Lord.  And  the  prayer  of  faith  will  save  the  one  who  is  sick,  and  the                  

Lord   will   raise   him   up.”   
49

-   James   5:13-15   ESV  
50

 

 

 

 

 

 

 

 

 

 

 

 

49
  Joseph   M.   Scriven,   “What   a   Friend   We   Have   in   Jesus,”   (1885)   Composer:   Charles   C.   Converse,  

(1868).   Accessed   June   5,   2020:    https://www.hymnal.net/en/hymn/h/789 ;   Reminiscent   of   Joseph  

Scriven’s   hymn,   “What   a   Friend   we   have   in   Jesus,   All   our   sins   and   griefs   to   bear!   What   a   privilege   to   carry  

Everything   to   God   in   prayer!   O   what   peace   we   often   forfeit,   O   what   needless   pain   we   bear,   All   because   we  

do   not   carry   Everything   to   God   in   prayer!”   

50
 Closing  Note:  Aquinas, Summa ,  83.ii.a.;  R.  C.  Sproul, Effective  Prayer .  (Carol  Stream,  IL:               

Tyndale  House  Pub,  1984),  15;  Barth, Prayer ,  13.;  Jürgen  Moltmann, The  Crucified  God:  The  Cross  of                 

Christ  as  the  Foundation  and  Criticism  of  Christian  Theology .  (Minneapolis,  Fortress  Press,  1993),  247.;               

Kierkegaard,    Provocations ,   364,   Quoting:    Purity   of   Heart   Is   to   Will   One   Thing ,   Chapter   2;  

One  area  within  theological  debate  concerns  the  functional  nature  concerning  prayer  and  change,              

answering  the  question,  what  or  who  does  prayer  change?  There  are  three  major  views  throughout                

theological  history,  which  I  shall  name:  the  Classical  view,  the  Barthian  view,  and  the  Kierkegaardian                

view.  Change  and  Prayer  is  a  vast  enough  subject  for  a  dissertation  or  a  book  (as  I’m  sure  it  has!),  but  I                       

will   try   to   keep   it   concise.   

The  Classical  view  primarily  holds  the  Doctrine  of  Impassibility  but  believes  that  God  wills  the                

petitioner  to  pray,  thus  praying  within  God’s  will.  This  way,  the  petitioner  cannot  change  the  Impassible                 

God.  Here  are  a  few  key  verses:  Num.  23:19,  Ps.  102:27,  Mal.  3:6,  Heb.  6:17-18,  Jas.  1:17.  Aquinas  worded                    

it,   

 

“For  we  pray  not  that  we  may  change  the  Divine  disposition,  but  that  we  may  impetrate                 

that  which  God  has  disposed  to  be  fulfilled  by  our  prayers  in  other  words  ‘that  by  asking,                  

men  may  deserve  to  receive  what  Almighty  God  from  eternity  has  disposed  to  give,’  as                

Gregory   says   (Dial.   i,   8).”   

  

The   Classical   View   is   often   held   by   the   Reformed   tradition.   As   R.C.   Sproul   wrote,  

  

“When  God  hangs  His  sword  of  judgment  over  people’s  heads,  and  they  repent  and  He                

then  withholds  His  judgment,  has  He  really  changed  His  mind?  The  mind  of  God  does  not                 

change  for  God  does  not  change.  Things  change,  and  they  change  according  to  His               

sovereign  will,  which  He  exercises  through  secondary  means  and  secondary  activities.            

The  prayer  of  His  people  is  one  of  the  means  He  uses  to  bring  things  to  pass  in  this  world.                     

So   if   you   ask   me   whether   prayer   changes   things,   I   answer   with   an   unhesitating   ‘Yes!’”   
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The  Barthian  view  is  one  that  can  be  found  in  Karl  Barth’s  teachings  on  prayer,  though  this  view                   

was  not  necessarily  first  claimed  by  Barth.  This  view  holds  that  God  is  influenced  (or  changed)  by  our                   

prayers.  It  follows  in  line  with  Jacob  wrestling  with  God  (Gen.  32:22-32),  Jesus’s  parable  of  the  women                  

and  the  evil  judge  (Lk.  18:1-8),  and  other  passages  (Gen.  18;  Ex.  32:14;  Jer.  18:7-10;  Jon.  3:10).  In  the                    

book  Prayer  (the  textual  version  of  three  seminars  Barth  spoke  in  from  1947-1949  at  Neuchâtel,  CH),                 

Barth   taught,   

  

“Let  us  approach  the  subject  from  the  given  fact  that  God  answers.  God  is  not  deaf,  but                  

listens;  more  than  that,  he  acts.  God  does  not  act  in  the  same  way  whether  we  pray  or  not.                    

Prayer  exerts  an  influence  upon  God’s  action,  even  upon  his  existence.  This  is  what  the                

word   ‘answer’   means.”   

  

Likewise,   Moltmann   seems   to   have   held   a   similar   perspective,   

  

“One  prays  through  the  Son  to  the  Father  in  the  Spirit.  In  the  brotherhood  of  Jesus,  the                  

person  who  prays  has  access  to  the  Fatherhood  of  the  Father  and  to  the  Spirit  of  hope.                  

Only  in  this  way  does  the  character  of  Christian  prayer  become  clear.  The  New  Testament                

made  a  very  neat  distinction  in  Christian  prayer  between  the  Son  and  the  Father.  We                

ought  to  take  that  up,  and  ought  not  to  speak  of  ‘God’  in  such  an  undifferentiated  way,                  

thus   opening   up   the   way   to   atheism.”  

  

Though  Moltmann  was  using  this  to  critique  Monarchianism  and  Atheism,  it  does  display  his  view  on                 

prayer.   

The  final  view  is  the  Kierkegaardian  view,  which,  like  the  Barthian  view,  may  not  have  been  first                  

made   by   Søren   Kierkegaard.   This   view   values   the   self’s   finding   God   as   a   primary.   Kierkegaard   once   wrote,   

  

“The  earthly  minded  person  thinks  and  imagines  that  when  he  prays,  the  important  thing,               

the  thing  he  must  concentrate  upon,  is  that  God  should  hear  what  he  is  praying  for.  And                  

yet  in  the  true,  eternal  sense  it  is  just  the  reverse:  the  true  relation  in  prayer  is  not  when                    

God  hears  what  is  prayed  for,  but  when  the  person  praying  continues  to  pray  until  he  is                  

the  one  who  hears,  who  hears  what  God  is  asking  for.  Prayer  does  not  change  God,  it                  

changes  the  one  who  offers  it.  Not  God,  but  you,  the  maker  of  the  confession,  get  to  know                   

something   by   your   act   of   confession.”   

  

This   view   has   been   taken   to   the   extreme   by   many,   possibly   exaggerating   Kierkegaard’s   original   intent.   

In  conclusion,  if  we  pray  because  God’s  grace  allows  us  to  pray  according  to  His  will,  He  answers                   

prayer.  If  we  pray  and  God  changes  His  mind,  then  He  answers  prayer.  Prayer  is  equally  sufficient.  To                   

assume  that  prayer  causes  either  “an  influence  upon  God’s  actions”  or  that  “prayer  only  changes  us”  is                  

equally  presumptuous.  Neither  is  given  by  revelation  but  by  only  presumption  and  speculation,  and               

neither   option   follows   in   the   footsteps   of   the   Biblical   teachings.   

The  Bible  affirms  that  God  answers  petitions  that  aligns  with  His  will  (1  Jn.  5:14-15),  and  that  we                   

should  always  petition  and  not  lose  heart”  (Lk.  18:1),  and  that  prayer  [or  any  interaction  for  that  matter]                   

with  God  will  sanctify  us  (2  Cor.  3:15-18).  The  functional  nature  of  prayer  remains  a  mystery  and  will                   

continue  to  be  debated  by  theologians.  However,  the  practice  of  prayer  does  not  change.  We  ought  to  offer                   

petitions  to  the  Lord,  “Continue  steadfastly  in  prayer,  being  watchful  in  it  with  thanksgiving”  (Col.  4:2,                 

ESV).   

  

Further   Reading:  

  

Roger   E.   Olson   has   a   blog,   which   has   many   great   insights:  

https://www.patheos.com/blogs/rogereolson/  

A   few   helpful   posts   on   prayer:   

“Can   Prayer   Change   God   (Yes   and   No),”   July   20,   2018:   
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https://www.patheos.com/blogs/rogereolson/2018/07/can-prayer-change-god-yes-and- 

no/  

“Musings   about   Prayer:   What   It   Is   and   Does,”   Oct.   26,   2012:   

https://www.patheos.com/blogs/rogereolson/2012/10/musings-about-prayer-what-it-is- 

and-does/   

“What   is   ‘Prayer?’”   Apr.   28,   2020:   

https://www.patheos.com/blogs/rogereolson/2020/04/what-is-prayer/  

“Can   God   Change?”   Mar.   18,   2020:  

https://www.patheos.com/blogs/rogereolson/2020/03/can-god-change/   

  

Aquinas   on   Prayer:    https://www.newadvent.org/summa/3083.htm   

  

St.  Augustine  of  Hippo  has  many  sermons  on  the  New  Testament.  Sermons  6-9  all  address  the  Lord's                  

Prayer.   

Sermon   6:    https://www.newadvent.org/fathers/160306.htm   

Sermon   7:    https://www.newadvent.org/fathers/160307.htm   

Sermon   8:    https://www.newadvent.org/fathers/160308.htm  

Sermon   9:    https://www.newadvent.org/fathers/160309.htm   
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Protestant   Imagery:   

Implementation   of   Liturgical   Imagery   in   the   Protestant  

Tradition   

 

Written   by   Zach   Mashburn  

Edited   by   Drew   Friesen   

 

‘As  the  afternoon  sunlight  struck  the  window,  fragmented  light  pierced           

through  the  crucified  figure  on  the  glass  panes  and  bathed  the  elements  of              

the  Eucharist  the  priest  was  distributing.  Drops  of  blood  emitting  from  the             

individual’s  crude,  thorny  crown  scattering  crimson  speckles  beneath  the          

wine,  and  the  mutilated  flesh  of  the  Messiah  was  illuminated  upon  the             

loaf.’  

 

An  experience  such  as  this  would  not  be  a  privilege  of  the  average  Protestant’s               

ecclesial  experience.  For  some,  there  is  a  desire  in  the  Protestant  custom  to  engage  with                
1

more  intrinsic  means  of  connectivity  through  liturgical  methods.  However,  there           

remains  an  obvious  pattern  of  certain  liturgical  anxiety  that  the  Protestant  church  has              

had  towards  things  considered  “tradition.”  This  is,  more  specifically,  a  tendency  toward             

shying  away  from  notions  of  spiritual  formation  regarding  imagery  and  other  senses.             

These  concepts  not  only  have  the  potential  to  edify  the  church,  but  also  help  bridge  the                 

gaps  between  practices  and  simultaneously  educate  laypeople  on  the  historical           

significances   of   art   in   Church   History.  

Due  to  the  reconstruction  of  a  portion  of  the  church  into  Protestantism  (after  the               

Reformation),  many  practices  of  the  Catholic  and  Eastern  Orthodox  tradition  were            

essentially  disregarded  by  the  new  branch  of  Christianity  during  the  process  of  reform.              

To  use  a  common  saying,  Protestants  were  all  too  happy  to  “throw  the  baby  out  with  the                  

bathwater.”  While  there  are  many  spiritual  edifying  benefits  of  incorporating  liturgical            

imagery  in  Protestant  worship,  a  stigma  continues  to  exist  in  mainline  Protestantism             

which  must  be  addressed--a  stigma  surrounding  the  use  of  imagery  as  a  form  of  worship                

in   the   life   of   the   church.  

This  paper  will  speak  to  the  importance  of  liturgy  via  imagery  for  the  sake  of  the                 

Universal  Church  generally,  and  how  the  Protestant  tradition  specifically  can  learn  to             

implement  these  important  aspects  of  communing  with  the  Lord.  The  argument  will             

1
  This   statement   is   based   off   of   differing   assessments   in   Protestant   communities   and   is   not  

encompassing   of   all   denominations   that   have   thoughtfully   and   dutifully   acknowledged   the   relevance   of  

liturgical   incorporation.  
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collectively  push  with  an  emphasis  towards  a  necessary  adoption  of  these  arts  into              

Protestant  practice.  This  will  be  done  by  first  by  discussing  a  brief  synopsis  and               

background  of  Protestantism’s  lack  of  motivation  for  liturgical  formations,  then  move  to             

address  the  Biblical  and  Theological  significance  of  the  arts  as  they  relate  to              

placemaking.  Hopefully,  this  will  catalyze  a  response  from  Evangelicals  by  pointing  out             

their  liturgically  anemic  devotion.  This  is  not  only  essential  for  ecumenism  between             

traditions,  but  also  essential  given  the  way  liturgy  points  towards  “something  more”  via              

the   use   of   artistic   expression   instilled   through   the   Imago   Dei.  

During  the  Reformation,  the  overreaches  of  the  Catholic  Church  led  many            

Reformers  to  a  deconstruction  of  church  theology.  They  sought  to  begin  with  a  clean               

slate,  solely  relying  on  the  authority  of  Scripture.  As  a  repercussion,  traditional  Christian              

practices  which  incorporated  even  the  slightest  semblance  of  tradition  were  labeled            

“unessential,”  “unbiblical,”  and  were  largely  thrust  to  the  side  in  this  new  strand  of               

Christianity.  Unfortunately,  this  meant  that  Protestantism  would  become  somewhat          

indignant  about  liturgical  dynamics  as  well.  Historically,  the  Church  had  been  a             

supporter  and  proponent  of  the  arts;  however,  “the  new  Protestants  did  not  believe  in               

fancy   artwork   and   decoration.”  
2

 Many  dynamics  of  the  Catholic  praxis  were  deemed  as  idolatrous  by  the             

forefathers  of  the  Protestant  movement;  in  their  eyes,  these  practices  took  away  from              

the  focus  on  Jesus  Christ  alone.  To  an  extent,  the  Reformers  had  a  point.  There  certainly                 

was  an  excess  of  extra-biblical  teachings  and  doctrines  circling  the  Catholic  hierarchy  at              

the  time.  Unfortunately,  in  an  attempt  to  start  anew,  the  Protestant  tradition  became              

hyper-phobic  of  anything  remotely  Roman  Catholic.  To  a  degree,  the  Reformation  was             

vital  in  establishing  the  priesthood  of  all  believers,  salvation  by  faith  alone,  and  many               

other  important  theological  doctrines.  In  other  areas,  the  Protestant  movement  may            

have  discarded  practices  of  great  value  which  have  contributed  negatively  to  a  lack  of               

ecclesiastical   involvement   today.  

 The  aesthetic  and  reverent  environments  of  the  Eastern  Orthodox  services  and             

Catholic  Mass  are  definitely  foreign  to  Protestants.  This  lack  potentially  leads  towards  a              

certain  stagnation  in  the  church  “experience;”  the  majestic  sacredness  that  could  be             

useful  in  teaching  followers  to  fear  the  Lord  properly  is  nowhere  to  be  found  in  most                 

Protestant  communities.  It  is  no  wonder  believers  and  unbelievers  alike  travel  from  all              

over  the  world  to  see  holiness  depicted  in  beautiful  basilicas  and  cathedrals.  There  is  a                

dramatic  feeling  of  stepping  into  a  very  holy  and  sacred  place  which  involves  the  human                

sense   of   sight   and   imagery   into   a   collective   worship.  

 All  things  pertaining  to  artistic  value  engrained  in  humanity  has  been            

2
  Virginia   C.   Raguin.    Stained   Glass.    (Los   Angeles,   CA:   Radiant   Art,   J.   Paul   Getty   Museum,   2013),  

Internet   Resource.  
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thoughtfully  designed  in  the  wondrous  image  of  the  Creator.  There  are  parts  of  Him  that                

He  has  bestowed  unto  humanity  that  shine  through  into  every  avenue  of  life.  Thus,               

people  have  been  given  the  highest  privilege  over  every  other  created  thing.  Perhaps  one               

of  the  most  important  texts  for  humanity’s  own  Biblical  anthropology  is  found  in  the               

first  chapter  of  Genesis:  that  of  the  Imago  Dei.  Genesis  1:27  is  the  pinnacle  of  the                 

creation  account,  as  it  states,  “God  created  man  in  His  own  image,  in  the  image  of  God                  

He  created  him;  male  and  female  He  created  them.”  The  reason  this  is  so  crucial  for                 
3

humankind  is  because  it  not  only  bestows  us  with  a  sense  of  why  we  operate  as  high                  

functioning   individuals,   but   it   also   imparts   identity   and   person-hood.  

It  is  true  that,  “If  the  word,  “Maker”  does  not  mean  something  related  to  our                

human  experience  of  making,  then  it  has  no  meaning  at  all.”  That  is  why  it  must  be                  
4

extended  to  a  supreme  Artist,  the  Maker  of  makers  who  can  make  something  out  of                

nothing,  and  limit  it  to  beings  who  must  employ  material  tools  already  in  existence.               

Evident  in  Gen  1:26-28  is  a  highly  relational  God,  a  royal  humanity,  a  moral  vision,  and                 

a  vibrant  taxonomy  of  earthly  life  that  is  placed  in  human  care—all  in  an  interconnected                

bond  that  is  acknowledged  throughout  Scripture.  This  royal  embodiment  of  the  creator             
5

is  what  so  sets  humanity  apart  from  the  rest  of  creation.  Along  with  that,  God  has  given                  

humans  many  of  the  same  abilities  to  name,  create,  conjure  up,  or  make  significant  and                

meaningful  things.  One  look  at  the  world  today,  we  can  see  the  plethora  of  ways  that                 

humanity  has  created  and  is  constantly  revolutionizing  the  way  in  which  we  learn,  build,               

and   think.  

The  Imago  Dei  is  always  an  acting  agent  in  the  life  of  believers  and  they  can                 

understand  the  extravagant  heritage  in  which  they  partake.  Those  who  are  modeled  on              
6

the  divine  are,  in  turn,  to  serve  their  king  by  modeling  the  divine  to  the  world  (Psalms                  

115:16).  This  can  most  definitely  be  done  through  believer’s  thoughts,  words,  and             
7

actions,  but  oftentimes  the  church  misses  the  literal  meaning:  to  create  as  God  created.               

This  should  drive  the  communion  of  saints  to  use  their  artistic  gifting  for  the  purpose  of                 

worship  in  order  to  elevate  the  minds  of  the  congregation  rather  than  a  repression  of                

their  gifting.  To  act  as  though  the  Spirit  does  not  engage  with--or  is  somehow  outside                

of--the  experience  of  art  (especially  of  that  dedicated  unto  Him  in  liturgy)  reinforces              

3
  Gen.   1:27   ESV  

4
  Dorothy   L.   Sayers,    The   Mind   of   the   Maker .   (New   York:   Meridian   Books,   1964),   27.   

5
  For   a   relational   framing   of   Genesis,   lean   on   the   thoughtful   work   of   T.   E.   Fretheim,    God   and  

World   in   the   Old   Testament:   A   Relational   Theology   of   Creation.    (Nashville:   Abingdon,   2005).  

6
  Catherine   J.   Foote   in   a   work   titled   Survivor   Prayers,   mentions,   “The   first   human   beings   are  

themselves   royal   figures,   living   in   a   royal   garden   and   exercising   royal   authority   there”   (3).  

7
  Andrew   J.   Schmutzer,    The   Theology   of   Work   Project ,   (2010),   3.  
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Gnostic  thought  and  detrimental  concepts  of  Him  being  “above”  or  “uninvolved”  with             

such   areas   of   human   experience.  

As  dutiful  members  of  the  larger  body  of  Christ,  it  would  be  an  outrage  if  people                 

with  great  gifting  (such  as  painters,  architectures,  psalmists)  could  not  somehow  use             

these  things  for  the  purpose  of  edifying  the  church.  Yet  that  is  what  has  seemingly                

happened  in  a  majority  of  denominations  of  Protestantism,  and  it  is  vital  that  the  church                

works  to  mend  its  mistreatment  and  harsh  critiques  of  art  in  the  past.  Image-bearers               

must  be  affirmed  in  their  God-given  desires  to  create,  and  to  be  allotted  time  and                

resources  to  do  so  within  the  place  of  worship.  This  too,  parallels  the  importance  of  the                 

arts  in  place-making:  taking  a  space  (a  void  with  no  significance)  and  fashioning  it  into  a                 

place  (a  specific  location  with  layers  of  meaning  and  purpose).  Walter  Brueggeman             

helps  make  these  distinctions  saying,  “‘Space’  means  an  arena  of  freedom,  without             

coercion  or  accountability,  free  of  pressures  and  void  of  authority.  Space  may  be…              

characterized   by   a   kind   of   neutrality   or   emptiness   waiting   to   be   filled   by   our   choosing.”  
8

He  continues  by  contrasting  this  with  place,  stating,  “Place  is  space  that  has              

historical  meanings,  where  some  things  have  happened  that  are  now  remembered  and             

that  provide  continuity  and  identity  across  generations.”  This  is  important  to  recognize             
9

going  forward  and  distinguishing  whether  or  not  imposing  aesthetic  sanctity  onto  a             

place  of  worship  is  truly  necessary.  Looking  at  the  Old  Testament  texts,  it  is  clear                

that  the  Lord  had  very  specific  blueprints  for  His  people  to  follow  in  the  building  of  the                  

Tabernacle.   God   told   Moses,  

 

And  this  is  the  contribution  that  you  shall  receive  from  them:  gold,  silver,              

and  bronze,  blue  and  purple  and  scarlet  yarns  and  fine  twined  linen,  goats'              

hair,  tanned  rams'  skins,  goatskins,  acacia  wood,  oil  for  the  lamps,  spices             

for  the  anointing  oil  and  for  the  fragrant  incense,  onyx  stones,  and  stones              

for  setting,  for  the  ephod  and  for  the  breast  piece.  And  let  them  make  me  a                 

sanctuary,  that  I  may  dwell  in  their  midst.  Exactly  as  I  show  you              

concerning  the  pattern  of  the  tabernacle,  and  of  all  its  furniture,  so  you              

shall   make   it.   
10

 

God  was  extremely  explicit  in  defining  the  exactness  of  how  He  wanted  His              

tabernacle  constructed,  down  to  the  very  colors,  materials,  and  furnishings.  His            

8
  Brueggemann,   Walter.   T he   Land:   Place   as   Gift,   Promise,   and   Challenge   in   Biblical   Faith .  

(Minneapolis:   Fortress   Press,   2003),   4.  

9
  Ibid.   

10
  Ex.   25:3-9   ESV  
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preciseness  was  both,  an  empowering  way  to  let  His  people  implement  their  creative              

abilities  while  also  a  call  to  obedience.  Scripture  testifies  to  the  same  precision  that               

generations  had  to  implement  overtime  with  the  construction  of  the  ark,  the  building  of               

the   temple,   and   many   others.  

The  argument  against  this  might  be  to  claim  that  under  the  New  Covenant,  the               

Lord  is  more  concerned  with  His  people  much  more  than  any  ornate  sanctuary,  to  the                

point  that  it  is  simply  irrelevant.  However,  the  ideologies  and  design  of  both  the  Imago                

Dei  and  place-making,  though  instituted  in  the  Old  Testament,  are  transcendental--still            

relevant  for  the  church  today.  Every  individual  is  still  made  in  the  Imago  Dei,  and  the                 

role  of  place-making  is  still  upon  the  Church.  Scripture  tells  believers  today  that  they  are                

metaphysically  the  “Temple”  of  the  Holy  Spirit.  However,  this  does  not  tear  away  from               

the  material  manifestation  geographically  of  the  place  of  worship.  If  anything,  it  should              

inspire  artists  all  the  more  to  create,  for  the  presence  of  the  Holy  Spirit  is  dwelling                 

within   them.  

Additionally,  just  because  the  Lord  doesn’t  specifically  command  that  Christians           

should  construct  elaborate  places  of  worship,  it  is  not  synonymous  to  the  claim  that  He                

doesn’t   want   us   to   do   so.   Jennifer   Allen   Craft   expands   on   this   statement:   

 

God  calls  us  to  make  places  fitting  for  divine  dwelling  and  community  to              

occur,  and  while  this  can  be  actualized  in  a  strip  mall,  to  negate  that  the                

visual  matters  at  all  seem  naïve  not  only  to  the  makeup  of  human              

embodied  experience,  but  also  to  the  history  of  Scripture  and  the  church  as              

it  records  instances  whereby  people  seek  to  make  places  that  communicate            

the   divine   in   the   best   way   possible   by   marking   out   sacred   spaces.  
11

 

The  Protestant  tradition  must  recognize  its  call  to  make  sacred  space  and  learn  how  to                

implement  better  liturgical  practices  by  fostering  healthy  ecumenism  between  other           

Christian  traditions.  Indeed,  there  are  blind  spots  and  areas  of  practices  that  have  not               

been  adopted  for  good  reason,  but  regarding  a  sanctity  of  placemaking  and  imagery  in               

the  sacramental  discourse  of  the  church,  Protestants  must  learn  from  their  brothers  and              

sisters  why  these  teachings  matter  so  much.  To  glean  more  on  imagery,  it  is  vital  to                 

understand   the   background   in   visual   arts’   purpose   in   the   church   altogether.   

Today  the  term  liturgy  is  applied  to  the  public  worship  of  the  Church  and  is                

generally  distinguished  from  private  worship  which  occurs  outside  of  the  official            

community  of  the  church.  Or  as  the  ELCA  has  mentioned  in  their  statement  on  Worship                

Formation  and  Liturgical  Resources,  “Through  our  bodily  senses,  we  become  aware  of             

11
  Jennifer   A.   Craft.    Placemaking   and   the   Arts:   Cultivating   the   Christian   Life .   (Downers   Grove,   Il:  

IVP   Academic,   2018),   123.  
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who  we  are  in  relationship  to  the  world  around  us.  These  senses  work  in  relationship,                

deepening  our  connections  with  God,  one  another  and  the  earth.”  The  Scriptural  basis              
12

of  this  can  be  seen  in  1  Corinthians;  “What  then,  12  brothers?  When  you  come  together,                 

each  one  has  a  hymn,  a  lesson,  a  revelation,  a  tongue,  or  an  interpretation.  Let  all  things                  

be   done   for   building   up.”   
13

Liturgy  then,  is  something  experienced  through  our  senses:  hearing,  tasting,           

seeing,  smelling,  and  touching.  Though  each  one  of  these  play  an  important  part  in  an                

experience  of  worship  and  uplifting  the  body,  the  focus  will  specifically  be  set  upon  the                

liturgy  of  sight.  When  one  sees  the  architectural  beauty  of  churches,  their  eyes  tell  them                

that  we  have  entered  a  sacred  place.  There  is  the  formality  of  the  edifice  and  the  orderly                  

ranks  of  pews,  that  speak  to  a  certain  structure  and  discipline  as  well  as  art  that  creates                  

an  environment  of  awe  and  majesty  in  the  worship  place  of  the  Father.  Various  ornate                
14

statuary  and  the  Stations  of  the  Cross  elicit  the  faithful  lives  lived  by  the  saints,  the                 

purity  of  Mary,  and  the  God-man:  Jesus,  who  came  to  decimate  sin.  The  crucifix  is  seen                 

as  a  poignant  reminder  of  the  ultimate  price  that  Christ  paid  for  sins  of  the  generations                 

past  and  future.  All  these  images  represent  important  aspects  of  the  Christian  life  and               

journey  and  contribute  to  a  holistic  picture  of  Christian  history,  past,  present,  and              

future.  

Liturgy  contributes  to  a  part  of  the  intricate  fabric  of  church  creativity  and              

engagement  with  the  arts.  With  such  a  gifting  as  this,  it  is  quite  clear  that  only  through                  

the  praxis  of  the  image  of  God  that  a  placemaking  quality  can  be  conceived.  It  is  also  for                   

the  purpose  of  enlightening  the  church,  both  literally  and  figuratively.  It  is  to  bring  the                

members’  attention  up  out  of  the  pews  and  fixate  their  minds  on  the  Cosmic               

possibilities.  To  use  stained-glass  as  one  example,  this  art  instills  a  ‘sacredness’  of  space               

that  totally  transforms  the  mind  of  the  believer.  It  is  employing  both  what  man  has                

made  (glass)  and  what  God  has  made  (light)  and  fusing  them  together  into  a  beautiful                

union;   the   Father   and   His   children,   creating   something   significant   together.  

As  is  apparent,  liturgical  practices  help  illuminate  the  senses  and  experiences  of             

spiritual  engagement  for  believers.  However,  in  the  Protestant  church  today,  there            

seems  to  be  no  push  toward  these  aspects  of  visual  remembrance  that  implies  a  holy                

sanctity  in  the  spacial  sanctuary.  The  closest  most  Protestant  ecclesias  get  to  these              

traditions  is  some  scripture  on  the  walls  of  the  sanctuary  and  the  cross  on  the  mantle                 

behind  the  podium  of  the  pastor.  They  might  do  well  to  reconsider  the  absence  of  other                 

12
  “Worship   FAQ’s.”    Evangelical   Lutheran   Church   in   America .    www.elca.org/worshipfaq.    Revised  

January   2013,   Online   Resource.  

13
  1   Cor.   14:26    ESV  

14
  “A   Catholic   Mass   –   A   Whole   Body   (and   Senses)   Experience.”    St.   Michael   Catholic   Radio ,   12   Jan.  

2015,   Online   Resource.  
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images  of  faith.  The  biggest  problem  with  imagery  of  the  crucifix  solely  is  it  attests  to                 
15

the  death  of  Jesus,  transferring  the  memorabilia  of  the  cross  as  the  cornerstone  of  the                

faith  for  Christians.  This  is  dangerous  because  it  communicates  theological  undertones            

that  relate  to  a  Penal  substitution  view  of  the  crucifixion,  ignoring  the  union  with               

Christ’s  sanctifying  life  and  resurrection.  This  could  potentially  undermine  the  Gospel            

by  unintentionally  implying  that  God  the  Son  was  merely  the  vehicle  and  sacrifice  that               

humanity  needed  to  be  reconciled  to  God  the  Father.  This  does  not  spur  Christians  on  to                 

have  a  relationship  in  the  Trinity  as  it  pushes  a  distant-God  agenda.  However,  picture               

the  cross  facing  a  parallel  window  depicting  an  intricate  resurrection  scene  (Christ             

glorified,  an  empty  tomb,  etc.)  on  shades  of  lead  lights?  What  a  richer  and  stronger                

manifestation   of   proper   Christology   through   liturgical   imagery.  

The  Protestant  church  might  find  it  beneficial  to  heighten  standards  on  artistic             

worth  expressed  in  the  church.  What  does  this  actually  look  like  to  revitalize  this  art  and                 

implement  it  into  practice  today?  Speaking  realistically  to  this  issue,  it  is  not  fair  to                

demand  that  stained  glass  or  large  icons  be  incorporated  into  every  Protestant  place  of               

worship,  lest  they  be  judged  for  insincere  devotion  to  the  Lord.  That  is  not  the  goal  or                  

purpose  of  this  paper.  But  instead,  hopefully  by  commissioning  the  production  of             

liturgical  imagery  into  the  place  of  worship  for  Evangelicals,  it  would  also  help              

strengthen  the  bond  and  address  the  tension  the  art  world  and  the  church  have  had  for                 

some   time.  

The  implementing  of  imagery  in  the  Reformed  church  will  overall  accomplish            

four  things:  edifying  believers  with  picture  narratives,  opening  up  the  door  for  creativity              

to  be  explored  in  the  church,  educate  the  congregation  on  the  important  key  figures  in                

church  history,  and  support  ecumenism  between  Protestantism  and  other          

denominations  in  the  global  community.  In  closing,  may  the  universal  church  set  their              

minds   on   Psalms   133:1-3,  

 

Behold,  how  good  and  pleasant  it  is  when  brothers  dwell  in  unity!  It  is  like                

the  precious  oil  on  the  head,  running  down  on  the  beard,  on  the  beard  of                

Aaron,  running  down  on  the  collar  of  his  robes!  It  is  like  the  dew  of                

Hermon,  which  falls  on  the  mountains  of  Zion!  For  there  the  Lord  has              

commanded   the   blessing   -   life   forevermore.  

 

It  is  my  prayer  that  the  universal  Church  may  seek  unity  with  one  another,  correcting  or                 

implementing  that  which  is  sanctifying  for  the  body.  May  they  learn  to  be  communal  in                

15
  This   is   from   a   general   perspective   and   consensus   of   Protestant   place   of   worship   in   the   United  

States.   There   are   some   denominations   in   the   Reformed   tradition   that   do   not   factor   into   this   statement,  

though   they   are   usually   an   anomaly  
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their  indifference.  May  they  pursue  deeper  means  of  ecclesial  enlightenment  through            

liturgy.  May  they  never  cease  to  reconstruct  their  theology  based  on  Scripture.  Overall,              

may   they   honor   the   Lord   by   making   disciples   and   serving   him   forevermore,   Amen.  
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“ Do  I  matter? ”  and  “ Am  I  loveable ?”  Two  questions  that  everyone  has  spent  much  of  their                 

life  trying  to  affirm.  Both  the  person  with  the  eighty  hour  work  week  and  the  person  who  escapes  into                    

endless  hours  of  television  believe  that  they  have  found  the  answer.  They  have  answered  in  the                 

negative.  Our  whole  lives  are  spent  trying  to  find  something  that  will  tell  us  that we  matter  and we                    

are  loved .  Whomever  can  promise  us  these  two  will  receive  our  love  unreservedly.  We  will  devote  our                  

life   and   love   to   that   person.   But   only   while   we   believe   it.   

“Into  Today”  is  a  chance  to  enter  deeply  into  the  place  where  we  can  find  ourselves  already                  

inhabiting.  Into  Today  is  where  we  will  find  the  answer  to  these  questions.  God  has  placed  you  within                   

his  Gospel  story,  pursuing  you  with  a  deep  passion.  However,  often  our  scars  do  not  allow  us  to  feel                    

the  gentle  touch  of  a  lover.  We  ignore  our  pursuer  and  instead  pursue  “less-wild  lovers.”  We  choose                  
1

a   smutty,   disinterested   seductress   over   the   passionate   love   of   God.  

Today,  we  are  in  the  throes  of  the  wedding  season.  Over  the  last  six  months,  I  have  received                   

eleven  wedding  invitations  for  the  summer  months  of  June,  July,  and  August.  Whenever  I  attend  a                 

wedding,  a  paradox  occurs.  Watching  something  so  beautiful  never  fails  to  bring  up  the  conflicting                

emotions  of  affection,  desire,  confusion,  and  regret.  To  the  bride  and  groom,  weddings  are  the                

beginning  of  an  unbreakable  covenant  and  an  induction  into  an  elite  class  within  the  Church:  The                 

Married.   

Each  time  I  go  to  a  wedding,  people  ask  me  if  I  am  dating  anyone  and  when  I  am  going  to  get                       

married.  There  is  an  enormous  pressure  to  get  married  and  have  children.  Marriage  soon  becomes                

the  place  where  congregants  seek  to  answer  the  questions,  “ Do  I  matter ?”  and  “ Am  I  loveable ?”  Let                  

us  turn  to  the  biblical  narrative  in  order  to  better  understand  the  place  that  marriage  holds  within                  

Christianity.   

1
  Brent   Curtis,    Less-Wild   Lovers:   Standing   at   the   Crossroads   of   Desire ,   (Seattle,   Mars   Hill  

Review   8,   1997),   9-23.  
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Many  Christian  weddings  utilize  Genesis  2:18;  God  said,  “It  is  not  good  that  the  man  should                 

be  alone;  I  will  make  him  a  helper  corresponding  to  him.”  Here,  man  is  living  close  to  God,  and  yet                     
2

God  sees  that  man  is,  in  a  real  sense,  alone.  The  very  next  scene  is  God  creating  women  and  in  the                      

next  breath,  marriage.  Life  is  perfect  here,  largely  thanks  to  this  new  relationship.  It  is  this  view  of                   

the   good   life   that   pastors   invoke   at   the   marriage   ceremony.  

However,  the  good  life  was  stained  by  the  fall,  summoning  all  numbers  of  attacks  against                

marriage.  From  this  point  onward  there  would  be  stillbirths,  barrenness,  eunuchs,  and  singleness.              

Throughout  the  rest  of  the  Genesis  account,  offspring  were  not  assumed.  Children  became  the  sign  of                 

divine  blessing.  Offspring  had  a  prominent  place  in  the  post-fall  world,  as  Isaac  heard  the  repeated                 

Abrahamic  (Gen.  26:3-4),  likewise  Jacob  (Gen.  28:13-14).  Among  the  Noahic,  Abrahamic,  Mosaic,             

and   Davidic   covenants;   offspring   were   the   great   divine-blessing.  

By  God’s  providence,  offspring  answered  both  questions  posed.  “ Am  I  loveable? ”  Yes,  by  both               

your  children,  spouse,  and  God.  “ Do  I  matter? ”  Yes,  your  name  and  legacy  will  be  carried  forth  by                   

your  children,  participating  in  God’s  blessing.  It  appears  as  though  God’s  blessing  was  directly  tied                
3

to  marriage  and  procreation,  and  that  dying  without  sons  or  daughters  was  synonymous  with               

exclusion  from  the  promised  blessing.  Their  names  would  not  be  remembered,  blotted  out  from  the                
4

memory   of   the   nation   of   Israel.  

However,  God  presents  hope.  In  Isaiah,  there  is  a  glimpse  of  God’s  plan  for  the  unmarried                 

and  the  barren.  Here,  the  prosperity  and  multiplication  of  the  nation  of  Israel  is  challenged  by  their                  

wickedness.  Isaiah  begins  to  hint  of  the  coming  blessing  for  a  people  previously  excluded.  The                
5

beauty   is   shown   in   Isaiah   54,  

 

Sing,  O  barren  one,  who  did  not  bear;  break  forth  into  singing  and  cry  aloud,  you  who                  

have  not  been  in  labor!  For  the  children  of  the  desolate  one  will  be  more  than  the                  

children  of  her  who  is  married,”  says  the  Lord.  “Enlarge  the  place  of  your  tent,  and  let                  

2
  All   verses   cited   will   use   the   ESV   translation   unless   stated   otherwise;   Note:   The   ESV   translates  

  ".to   either   “fit   for"   or   "corresponding   to  כנגדו 

3
  Barry   Danylak,    A   Biblical   Theology   of   Singleness .   (UK:   Grove   Books,   2007),   7;   “For   the  

beginning   of   creation   through   the   establishment   of   the   covenant   with   the   patriarchs,   marriage   and  

procreation   appear   central   to   the   design   of   creation   and   to   the   appropriation   of   divine   blessing.”  

4
  Deut.   7  

5
  Danylak,    Singleness ,   13.  
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the  curtains  of  your  habitations  be  stretched  out;  do  not  hold  back;  lengthen  your               

cords  and  strengthen  your  stakes.  For  you  will  spread  abroad  to  the  right  and  to  the                 

left,  and  your  offspring  will  possess  the  nations  and  will  people  the  desolate  cities.               

“Fear  not,  for  you  will  not  be  ashamed;  be  not  confounded,  for  you  will  not  be                 

disgraced;  for  you  will  forget  the  shame  of  your  youth,  and  the  reproach  of  your                

widowhood  you  will  remember  no  more.  For  your  Maker  is  your  husband,  the  Lord  of                

hosts  is  his  name;  and  the  Holy  One  of  Israel  is  your  Redeemer,  the  God  of  the  whole                   

earth   he   is   called.  

-Isaiah   54:1-5   ESV  

 

This  pericope  follows  directly  after  the suffering  servant  and  His  death.  “Yet  it  was  the  will  of                  

the  Lord  to  crush  him;  he  has  put  him  to  grief;  when  his  soul  makes  an  offering  for  guilt,  he  shall  see                       

his  offspring;  he  shall  prolong  his  days;  the  will  of  the  Lord  shall  prosper  in  his  hand”  (Is.  53:10                    

ESV).  It  would  have  been  odd.  At  the  time  of  this  prophecy,  the  suffering  servant  would  see  his                   

offspring  after  his  death.  But  we  know  the  whole  story  —  we  know  how  God  became  man,  died,  and                    

resurrected.  We  know  how  sinful  humanity  was  saved,  made  into  sons  of  God.  Through  Jesus,  God’s                 

kingdom  now  gives  dignity  and  meaning  to  the  eunuchs,  the  barren,  and  the  virgins.  The  Church  is                  
6

the  bride  of  Christ  and,  as  such,  is  able  to  share  in  the  parenting  of  his  children.  Outside  of  the                     

Church,  we  may  be  alone  and  single,  but  the  Church  is  not  a  single  person.  While  marriage  is  a  God                     

ordained  covenant,  it  is  not  necessary  (and  truly  is  unable)  to  fill  the  heart's  longing  for  love  and                   

meaning.   

So  why  do  I  find  it  necessary  to  write,  affirming  the  call  of  singleness?  Because,  the  modern                  

Church  has  failed  its  single  men  and  women  by  making  the  biological  family  the  nucleus  of  the                  

Church  and  of  church  life.  This  pushes  the  unmarried  or  even  the  barren  to  the  outskirts,  looking  in                   

and  to  the  future  for  their  fulfilment.  God  calls  us  to  enter  deeply  into  today.  Into  the  place  he  has                     

placed   you,   regardless   of   marital   status.  

For  the  Christian,  the  good  life  is  a  liturgical  life.  Liturgies  are  daily  practices  that  shape  our                  

heart  towards  something  —  practices  of  belief  for  belief.  There  are  a  host  of  competing  liturgies,  both                  
7

6
  For   example:   Acts   8:26-40  

7
  James   K.   A.   Smith,    Desiring   the   Kingdom ,   (Grand   Rapids:   Baker   Academic,   2009),   134.  
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sacred  and  secular.  Each  one  wants  your  heart.  The  primary  liturgical  forces  are  those  that  draw  us                  

toward   romantic   love   as   an   ultimate   end.   

Those  singles  who  practice  liturgies  that  show  marriage  as  life’s  ultimate  fulfilment  will              

eventually  find  themselves  living  life  for  the  future  and  not  the  present.  If  you  see  singleness  as  a                   

disease,  marriage  will  be  the  cure.  It  is  my  intention  to  suggest  a  different  liturgy  that  forms  a  new                    

love.   This   new   liturgy   involves   embodied   worship,   hospitality,   and   an   eternal   perspective.  

On  March  12,  2017,  a  professor  of  mine,  Dr.  de  Rosset  told  me,  “If  you  have  a  good  family,  it                     

is  your  call  to  invite  others  into  your  home.”  The  call  in  Isaiah  54  is  for  the  barren  women  to  “Enlarge                      

the  place  of  your  tent,  and  let  the  curtains  of  your  habitations  be  stretched  out;  do  not  hold  back;                    

lengthen  your  cords  and  strengthen  your  stakes”  (Is.  54:2  ESV).  The  Lord  is  calling  those  without                 

children   to   have   faith   that   God   will   fill   their   homes.   

It  is  important  to  note  that  “three  out  of  four  of  the  matriarchs  in  the  Genesis  account,  Sarah,                   

Rebekah,  and  Rachel  all  experience  initial  barrenness  before  God  intervenes  on  their  behalf.”  The               
8

barren  and  unmarried  can  look  at  themselves  as  these  women  and  trust  that  God  will  be  faithful  in                   

the   same   way.   God   has   provided   a   family   for   the   outcast.  

One  of  my  classes  at  Moody  Bible  Institute,  taught  by  Dr.  Christopher  Yuan,  was  the                

Theology  of  Sexuality.  When  speaking  on  the  limitations  of  marriage,  he  told  a  story  of  an  elderly                  

pastor  who  had  been  married  for  many  long  and  wonderful  years.  When  his  wife  died,  it  was  an                   

extremely  painful  experience  and  he  was  left  with  a  choice;  to  leave  the  ring  on  or  take  it  off.  In  the                      

end,   he   realized   that   his   vows   were   complete   and   fulfilled,   and   he   removed   his   ring.  

When  I  heard  that  story,  I  was  angry  at  Dr.  Yuan  for  setting  this  story  as  an  example.  It  felt                     

like  a  slap  in  the  face  of  love.  I  had  been  taught  through  liturgical  movies,  examples  in  my  church,                    

and  by  society  that  marriage  is  where  the  place  to  find  ultimate  happiness.  They  could  live happily                  

ever  after ;  they  could  sum  up  my  vision  of  the  good  life.  I  had  turned  marriage  from  a  sacramental                    

relationship  into  an  idol.  Dr.  Yuan’s  story  was  challenging  those  idols  to  bear  fruit  and  ultimately                 

began   the   work   of   tearing   down   the   high   places   to   make   way   for   a   truer   love,   God.   

In  many  ways,  the  unmarried  have  a  unique  opportunity.  Instead  of  having  a  family  to  put                 

before   others,   they   are   able   to   focus   on   their   relationship   with   God.   As   Paul   wrote,  

 

8
  Danylak,    Singleness ,   6.  
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I  want  you  to  be  free  from  anxieties.  The  unmarried  man  is  anxious  about  the  things                 

of  the  Lord,  how  to  please  the  Lord.  But  the  married  man  is  anxious  about  worldly                 

things,  how  to  please  his  wife,  and  his  interests  are  divided.  And  the  unmarried  or                

betrothed  woman  is  anxious  about  the  things  of  the  Lord,  how  to  be  holy  in  body  and                  

spirit.  But  the  married  woman  is  anxious  about  worldly  things,  how  to  please  her               

husband.  I  say  this  for  your  own  benefit,  not  to  lay  any  restraint  upon  you,  but  to                  

promote   good   order   and   to   secure   your   undivided   devotion   to   the   Lord.  

-   1   Corinthians   7:32-35   ESV  

 

Indeed,  while  marriage  can  be  an  aid  to  the  mission  of  God,  in  itself,  it  is  not  ultimate.  He  will  one                      

day  find  himself  blessed  who  will  store  up  treasure  for  himself,  “Where  neither  moth  nor  rust                 

destroys  and  where  thieves  do  not  break  in  and  steal.  For  where  your  treasure  is,  there  your  heart                   

will   be   also”   (Mt.   6:20b-21   ESV).   

The  married  person  consistently  participates  in  embodied  liturgies  that  both  express  and             

curate  love.  These  are  good  actions,  and  the  feelings  that  they  produce  are  a  gift  from  God,  but  every                    

gift  can  be  illused.  The  virtue  that  one  day  brought  you  closer  to  God  could  become  a  vice  that  strays                     

you  from  him  tomorrow.  Love  and  loyalty  can  easily  morph  and  become  idolatry.  They  must  be                 

parried   with   other   potent   holy   liturgies   designed   to   create   love   for   God.  
9

Marriage  is  beautiful  and  good.  At  its  best,  it  is  a  holy  bond,  unbreakable  by  man  and                  

ordained  by  God  at  the  beginning  of  creation.  It  is  a  gift  from  God,  for  man’s  good.  I  hope  to  one  day                       

participate  in  such  a  sacramental  relationship.  When  done  rightly,  it  does  bring  both  man  and                

woman  into  a  closer  relationship  with  God  and  one  another.  It  is  however  not  eternal  and  unable  to                   

provide  the  ultimate  fulfilment  that  only  God  can.  It  is  for  the  married  and  the  unmarried  to  serve                   
10

God   first   and   love   him   above   all   others.   
11

 It  has  been  a  failure  of  the  Church  that  the  married  lord  over  the  unmarried.  As  we  have  seen,                     

the  Biblical  story  has  granted  the  eunuch,  widow,  and  barren  a  place  in  the  family  of  the  Church.                   

They  are  given  a  special  calling  to  be  a  “father  to  the  fatherless.”  As  a  Church,  we  must  begin  to  see                      
12

9
  Smith,    Desiring   the   kingdom,    134.  

10
  See:   Mt.   22:30  

11
  See:   Duet.   6:5,   Mt:22:37  

12
  Ps.   85:5;   1   Per.   1:16  
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singleness  as  a  calling  and  a  privilege.  The  Apostle  Paul  himself  took  the  road  of  singleness  by  choice.                   

A  difficult  road,  yes,  but  also  an  opportunity  to  pick  up  one’s  cross  and  follow  Christ.  It  is  equal  with                     

marriage.  Jesus  said  in  Matthew  19:11-12,  "But  he  said  to  them,  “Not  everyone  can  receive  this                 

saying,  but  only  those  to  whom  it  is  given.  For  there  are  eunuchs  who  have  been  so  from  birth,  and                     

there  are  eunuchs  who  have  been  made  eunuchs  by  men,  and  there  are  eunuchs  who  have  made                  

themselves  eunuchs  for  the  sake  of  the  kingdom  of  heaven.  Let  the  one  who  is  able  to  receive  this                    

receive   it.”   It   is   not   for   everyone,   but   it   is   a   calling   some   must   be   allowed   and   encouraged   to   take   up.  

Every  man  and  woman  asks  the  questions,  “ Am  I  loveable? ”  and  “ Do  I  matter? ”  Jesus  hears                 

these  questions  and  tells  his  bride  that  they  are  loved  and  they  do  matter.  He  has  earned  our  love  and                     

admiration.  Let  us  not  take  it  to  anyone  less  desirable  or  worthy.  Let  us  love  Christ,  because,  “We                   

love   because   he   first   loved   us”   (1   Jn.   4:19   ESV).   We   matter   because   Christ,   the   worthy   one,   chose   us.  
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During  my  undergrad  at  Moody  Bible  Institute,  I  would  often  enter  the  city              

through  the  famous  Moody  Arches.  These  three-pointed  arches  would  lead  me  to             
1

classes,  ministries,  and  further  adventures.  While  strolling  through  this  innate  archway,            

it   was   hard   to   ignore   the   reminder   inscripted   upon   the   wall,  

 

“Study  to  show  thyself  approved  unto  God,  a  workman  that  needeth  not  to              

be   ashamed,   rightly   dividing   the   word   of   truth."  

-2   Timothy   2:15   (KJVA)  

 

For  some  context,  Paul  was  offering  guidance  to  Timothy  for  church  leadership  and              

Christian  behavior.  The  inscription  above  is  the  mission  statement  for  any  Theologian.             

Certainly,   for   us   at   WTM.   

 Though,  who  is  the  Theologian?  Theology  comes  from  the  Greek Theos  (meaning              

God)  and logia  (meaning  to  study  or  speak  upon).  When  we  think,  talk,  or  engage  with                 

God,  we  practice  Theology.  If  we  have  an  opinion  upon  God  (even  when  denying  Him!)                
2

we   practice   Theology.   

 Our  first  issue’s  theme  is Into  Today .  From  whiteness  ideologies,  Protestant             

imagery,  all  the  way  to  apologetics,  this  theme  caused  a  variety  of  subjects.  That  is                

because  Theology  engages  with  God  –  the  standard  of  Truth,  but  it  also  engages  with                
3

our  experiences  in  the  world.  This  world  presents  a  combination  of  falsities  and  truth.               

Not   to   mention   the   added   confusion   between   the   two.   

1
  While   I   found   the   MBI   arches   of   encouragement,   they   would   not   go   without   controversy.   See   Dr.  

McDuffy   for   more:    https://wordpress.com/read/feeds/98642/posts/2770447544  

2
  Andre   van   oudtshoorn,   "Prayer   and   Practical   Theology"    International   Journal   of   Practical  

Theology ,   (Vol.   16,   Is.   2,   May   1,   2013)286.   DOI   10.1515/ijpt-20120018,   “Everyone   who   prays   is   a  

theologian.   Not   necessarily   a   theologian   in   the   popular   sense   of   the   word   –   ‘someone   who   writes  

incomprehensible   books   on   topics   that   nobody   cares   about’   –   or   in   the   academic   sense   of   –   ‘someone   who  

scientifically   reflects   on   the   Word   of   God’   –   but   in   the   more   general   sense   of   the   word,   namely   –   ‘someone  

who   claims   to   know   something   about   God.’”  

3
  Jn.   14:6   ESV,   “Jesus   said   to   him,   “I   am   the   way,   and   the   truth,   and   the   life.   No   one   comes   to   the  

Father   except   through   me.”  
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 We  hope  to  offer  you  answers  for  your  questions,  sharing  our  studies  with  you.                

For  too  long,  the  Theologian  has  remained  in  academic  circles  apart  from  the  everyday               

church-goer.   The   great   Theologian   Jürgen   Moltmann   addressed   it   better   than   I,   

“Theology  is  always  in  a  triangle  of  church,  the  public,  and  the  academy.              

Theology  takes  place  in  the  pulpit,  the  marketplace,  and  the  lecture  hall.             

Theologians  live  in  the  Christian  community,  the  public  community,  and           

the   academic   community.”   
4

 

 So  we  reach  out  to  you:  Christ’s  church.  Whereas  academia  has  constrained              

Theology  unto  itself,  we  hope  to  offer  free,  accessible,  and  practical  Theology  Into              

Today.  At  WTM,  our  services  are  offered  so  that  it  would  encourage  you  to  study  well,                 

work  and  not  be  ashamed,  and  grant  the  ability  to  rightly  divide  the  word  of  truth.  In                  

such  a  busy  world,  we  offer  you  Theology  that  is  worthwhile  –  Theology  that  causes                

deeper   intimacy   with   God   and   neighbor.   

 

4
  Jürgen   Moltmann,   "The   Future   of   Theology"    The   Ecumenical   Review    (Vol.   88,   Is.   1,   Mar   2016),  

3.    https://doi.org/10.1111/erev.12198  
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