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Why Justice?  

[Editorial]  

 

Written by Anderson Hultgren 

Edited by Charlie Snyder 

 

In my younger years, I realized that my emotions were not Truth. In frustration I               

turned to God and asked, “Where do I find Truth?” His response was in His Word: “I am                  

the way, and the truth, and the life" (Jn. 14:6 ESV). Look to Him! Yet I did not                  

understand. In my teens, I realized that my perception is not Truth. My mind was               

flooded with the phrase, Look to Him! I still did not grasp it. So it goes on: in my 20s, I                     

realized that culture is not Truth; in my late 20s, I realized that theologians lack and                

dispute over the Truth; in my 30s, I realized that reason and logic are not absolute truth.                 

Now, I hope to grasp the truth through the Truth, looking to Him because He is the                 

Truth. This is the Theologian’s task: To be discipled by God (looking to God!), and               

disciple others as a disciple of God.  

 

"A disciple is not above his teacher, but everyone when he is fully trained will be                

like his teacher"  

- Luke 6:40 ESV 

 

When done correctly, theology is a conversation. This conversation teaches us to            

be “fully trained” and like God. Sometimes the conversation is between God and a              

people, like the prophets of Old; other times it is between an apostle and people, like the                 

epistles of the New. In a certain sense, both dialogues are the same. The prophetic books                

and the apostolic books both addressed current problems and engaged with God and             

people.  

One of the great current problems is the subject of justice. In recent history,              

justice has been distorted and abused, and in turn people suffer. The topic of justice has                
1

1
 Alexander VI, Inter Caetera, Encyclical Letter, Papal Encyclicals, May 4, 1493; Willie James 

Jennings, “Zurara’s Tears” in The Christian Imagination: Theology and the Origins of Race  (New Haven 

CT: Yale University Press, 2010), 15-38; N. H. Baynes, Hitler's Speeches (London: Oxford University 

Press, 1922), 369; Harry S. Truman, “Statement by the President Announcing the Use of the A-Bomb at 

Hiroshima.” (Speech, Presidential Address, White House, Aug 6, 1945). Accessed March 10, 2020;  

Historically, the world suffers when Theology does not attend to justice. It was the Theologians who 

penned The Doctrine of Discovery, allowing slaves to be kidnapped and traded from Africa. It was a 

Theologian who watched and documented the first black bodies to arrive in Portugal, causing centuries of 

racialized thinking. Millions of people were torn from their land, family, and way of life allowed by these 

Theologians. Though theologians of those days had greater influence and power than they do today, their 
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gone ignored for too long in mainline Christianity. Politics and party allegiances have             

taken the judicial-reins, leaving us bound to worldly standards of justice. The polarizing             

nature of political party allegiances have made the subject difficult to address. 

We understand that this subject is highly debated (we at WTM even disagree on              

certain particulars). In my eyes, one of the central themes of the New Testament is               

unity of believers. Jesus prayed that believers “may all be one, just as you, Father, are in                 

me, and I in you, that they also may be in us” (Jn. 17:21 ESV). Likewise, Paul continually                  

exhorted his readers to earnestly pursue unity.  
2

In an effort toward unity, we choose to embrace the other and learn from their               

unique experiences and education. Likewise, we’re opening up the conversation in an            

attempt to remove the fruits of disunity—resentment, fear, and unholiness. For if we             

resent the other, then we remain disune in heart.  

God’s Truth, the Church’s unity, and a personal theological-outlook all join           

together to attend to the current issue of justice. In prayer, word, and action, we ought                

to attend to the oppressed and the impoverished; for Paul exhorted the strong to attend               

to the needs of the weak (Rom. 15:1). While injustice is often blatant, sometimes it is                
3

hidden behind nearby veils. One’s that are removed by dialoguing with God and             

neighbor. Moving forward, we ask that you listen to the unique experiences of other              

Christians, dialoguing with us and with God, as we offer to you the same.  

  

imaginary ideals had an impact upon the future. Likewise, we never know how our Theological thoughts 

can gain influence and power. While Hitler used Luther’s reformation to justify his military conquest, 

saying, “Luther, if he could be with us, would give us his blessing," President Truman justified killings of 

90,000-146,000 Japanese citizens in his speech by being “grateful to Providence.” Both committed killing 

in warfare; both used Theology to justify it. This is the history we ought to learn and accept. These 

Theologians did not think of the impact of their work and the sufferings that would come through them. 

Now, we accept these historical facts and learn to attend to justice.  

2
 A few examples: 1 Cor. 1:10; 2 Cor. 13:11; Rom. 12; 14:19; Phil. 1:27; 2:2; Col. 3:14;  Eph. 4:3, 

13-14; 15:5; Gal. 3:28 

3
 Jürgen Moltmann, "FELLOWSHIP IN A DIVIDED WORLD" The Ecumenical Review Vol. 24 Is. 

4 (Apr, 2010), 436-446. https://doi.org/10.1111/j.1758-6623.1972.tb03141.x; “By serving first of all the 

oppressed, the forgotten and all those who have lost hope, she serves all mankind and fosters human 

fellowship among men” (440). and “According to the New Testament, the brotherhood of Christ is two- 

fold : on the one hand, it is his brotherhood with the faithful and their brotherhood with one another ; and 

on the other hand, it is his brother- hood with the humblest, the starving, the oppressed, the alienated, the 

hopeless and the forsaken. If the Church understands itself as the brotherhood of Christ, she must 

become, in herself and through her presence in the world, a brotherhood of believers with the poor, a 

brotherhood of love towards those who are captive, a brotherhood of those who have hope with those who 

have lost hope” (446). 
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A Poem of Lament 

 

Written by Drew Friesen 

Edited by Anderson Hultgren 

 

Perhaps you ask too much of us 

Cloudy judgement condescending  

Around our bleak unfeeling eyes 

You’ve gone too far ahead transcending 

Til we to you are specks of dust 

 

And where’s the resonance in that? 

In the moral inquisition  

You were to be our great ideal 

But Christ! the infestation  

If we’re the mice then you’re the rat 

 

But, 

 

I think I feel what you want heard 

Though God! it’s hard for me to feel 

Perhaps it isn’t just pretending 

And it isn’t anymore than real 

To scream my sorrow to the Word 

 

 Christ is fully God and fully man.  Furthermore, while being Holy, He calls to us, “be 
4

Holy for I am Holy” (1 Pt. 1:16 ESV). What does it mean for Christ to be our ideal in the 

quest for a just world? Is he too far ahead to lead us on, or is he too close to us—too 

human to save? In the end all we can do is cling to him as the revelation of God and pour 

out our sorrow to the Godman who truly knows what it is to suffer unjustly.  

 

The rhyme scheme for this poem is A B C B A, signifying the recapitulation of humanity                 

in the suffering servant. The “Entwined” scheme depicts the lack of order in suffering              

and chaos, which still bears chiastic structure even as its structure fails to resonate. It is                

in this dissonance that we cry out to Christ as our ideal for a just world, and it is into this                     

primordial chaos that the Word speaks.   

4
 Col. 2:9 ESV, “For in him the whole fullness of deity dwells bodily.” 
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A Gospel Issue? 

The Gospel’s Response to Social Justice  

 

Written by Marcus McClain 

Edited by Anderson Hultgren 

 

Recently, there has been controversy concerning “social justice.” Many         

Evangelicals who would consider themselves conservative — politically as well as           

theologically — have seen the cries for social or racial justice as concerning or              

“anti-biblical.” Most famous (or infamous) for their criticism of the pursuit of social             
5

justice is perhaps none other than mega-church pastor John MacArthur. While           

MacArthur certainly gained attention for his blog in 2018 when he stated that social              

justice used language of “law, not gospel” by “demanding repentance and reparations            

from one ethnic group for the sins of its ancestors against another,” it was his statement                
6

on social justice a month later that gained him widespread recognition as an antagonist              

to the “social justice movement.” Signed by Evangelical leaders such as James White,             

Voddie Baucham and Justin Peters, MacArthur founded The Statement on Social           

Justice & the Gospel which declares that “applications of the gospel…are not definitional             

components of the gospel.” However, this article will argue that justice and the pursuit              
7

of justice goes hand-in-hand with the good news of the Kingdom; therefore, it is the duty                

of every follower of Christ to seek justice and good for all people. 

If the case that: the pursuit of justice is inextricably linked to the gospel is to be                 

made, then it is imperative that I provide a definition and description of what I mean                

when I say “gospel” or good news. The gospel of the Kingdom is best captured in Isaiah                 

52:7, “How lovely on the mountains are the feet of him who brings good news…who               

announces salvation and says, ‘Your God reigns!’” (NASB). Even though all humanity            

was (and is) in rebellion against YHWH, completely dead in our trespasses and sins,              
8 9

5
 This word is used by Pastor Grady Arnold in his resolution “Against the Anti-Gospel of the Social 

Justice Movement” which can be found in full at: 

https://www.rightwingwatch.org/post/pastor-warns-that-social-justice-is-evil-calls-on-southern-baptists

-to-reject-it/. 

6
 John MacArthur, “Social Injustice and the Gospel,” Grace to You, Aug 13, 2018, 

https://www.gty.org/library/blog/B180813/social-injustice-and-the-gospel. 

7
 John MacArthur, “Gospel,” The Statement on Social Justice & the Gospel, Sept 4, 2018, 

https://statementonsocialjustice.com/. 

8
 Romans 3:23a. 

9
 Ephesians 2:1. 
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and the world itself was (and is) corrupted and subjected to futility, YHWH has not               
10

given up on humanity or the world but will rule righteously, peacefully, joyfully and              

eternally. It is objectively good news that YHWH will judge and destroy all evil and               

wickedness to accomplish this rule; however, all of humanity was corrupted by sin and              

deserved a judgement of destruction. Therefore, YHWH — in His love — sent His Son,               

the Lord Jesus Christ, to live, die and rise for us, so that through our union with Him,                  

we might be forgiven by the Father, reconciled to the Father, adopted by the Father and                

be made heirs of the Father and joint-heirs with Christ. Through repentant faith,             

humanity has the gift to be a part of the Kingdom of God and that is subjectively good                  

news! Therefore, when I say “gospel” I am talking about the good news that YHWH will                

reign completely and fully, bringing all evil, suffering and injustice to an end. 

Pastor Grady Arnold, stated that “social justice by definition is based on            

anti-biblical…concepts,” but is this true? According to Merriam-Webster, social justice          
11

is defined as “the doctrine of egalitarianism.” That is, it is the teaching of the philosophy                

that all humans are equal, regardless of their “social, political or economic affairs;”             

furthermore, social justice seeks to advocate for “the removal of inequalities among            

people.” It is certainly biblical that all humans are created equal; for God created all               
12

humans in his image and especially in Christ, there is to be no distinction made               
13

according to one’s socio-political status or one’s affluency or lack thereof. Social            
14

justice, I will argue, was first an idea in God’s mind, and we will trace the thread through                  

the scriptures, starting with the First Testament and working our way to the New. 

In the Law or Instruction of the First Testament (the Torah), we see YHWH              

giving commands such as: “Now if the household is too small for a lamb, then he and his                  

neighbor nearest to his house are to take one according to the number of persons in                

them; according to what each man should eat, you are to divide the lamb” (Exod. 12:4                

NASB). In establishing the Passover, YHWH makes it clear that His people are to help               

their neighbors by being generous with what they have. This is the same idea behind               

gleaning; YHWH commands His people not to harvest their entire fields but to “leave              

them for the needy and for the stranger” (Lev. 19:10 NASB).  

While many on the more conservative side of the socio-political spectrum (who            

also profess to be worshipers of the God of Israel) complain about the possibility of their                

10
 Romans 8:20. 

11
 Grady Arnold, ““Against the Anti-Gospel.” 

12
 Definitions available at https://www.merriam-webster.com/dictionary/social%20justice and 

https://www.merriam-webster.com/dictionary/egalitarianism. 

13
 Gen. 1:26-28. 

14
 See Gal. 3:28, Col. 3:11, and James 2:1-9. 



6      | Justice | Sep. 2020 | Issue 2 |  

resources being given to those less fortunate, this is exactly what we see YHWH              
15

mandating in the Torah. While the “owner” of the field is the one who prepped the land,                 

planted the seeds, and cultivated and pruned the crops as they grew, the needy person               

who could not work and didn’t own land and the immigrant, were free to benefit from                

that hard work because YHWH is Lord and He was the one who had given the land as a                   

gift.  

Have we forgotten that nothing we have was not received as a gift from above?               
16

Is a recalibration needed? How is allowing someone who did not work, to reap the               

benefits of that work, just? Because all the earth and its plant life was given to humanity                 

for food. Since YHWH determined that all (edible) plants and animals are food for all               
17

humanity, people deserve food. It is not radical, liberal, socialist, or Marxist for human              

beings to ensure that other human beings do not starve; instead, it is just, gracious and                

reflective of the nature of YHWH Himself, in whose image we all are created. 

Beyond food and the Torah, the words of Lemuel’s mother teach us something             

about biblical justice. She is recorded as teaching her son to “open [his] mouth for the                

mute, for the rights of all the unfortunate…and defend the rights of the afflicted and               

needy” (Pvbs. 31:8,9 NASB). If the rest of the chapter is the standard to which women                

are to measure themselves against, then surely the words here should be a standard for               

men to measure themselves against.  

While some are surely opening their mouths concerning abortion, they are           

forgetting about those who have been born. Others open their mouths to defend the              

rights of those who have been born already (as they should) but are strangely silent               

around the area of abortion. Here we see that justice demands we open our mouths for                

“all the unfortunate,” and we should do it whether it is popular with our political party                

or not because a Christian’s first allegiance is to the Kingdom of God and the ideals of                 

that Kingdom. In societies where there are minority populations who have little            

representation, causing their perspectives and needs to go unheard (“the mute,”           

figuratively), Bible-believing Christians must open our mouths. For those who are           

vanishing or dying, like the terminally sick, the elderly, and the unprotected and             

unwanted unborn (“the unfortunate”), Christians must be the ones to open our mouths             

to ensure their rights are established and protected. Likewise, Christians have a duty to              

speak with and for those who are differently abled, mentally ill, and poor (“the afflicted               

and needy”). This is the Word of the Lord, it is “perfect,” “sure,” “right,” “pure,” “clean,”                

15
 Or resources they believe are theirs.  

16
 Consider 1 Cor. 4:7 and James 1:17. 

17
 Gen. 1:29 and 9:3. 
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“true,” and “righteous altogether” despite what we think or feel about it, and “in keeping               

[it] there is great reward” (Ps. 19:7-9,11 NASB). 

In the life and ministry of our Lord Jesus Christ, we see more clearly what the                

Kingdom of God looks like and therefore, we also get a sense of the implications for how                 

citizens of the Kingdom of God should think and act. At the start of His ministry, Jesus                 

read this from the scroll of Isaiah: “The Spirit of the Lord is upon Me, because He                 

anointed Me to preach the gospel to the poor. He has sent Me to proclaim release to the                  

captives, and recovery of sight to the blind, to set free those who are oppressed, to                

proclaim the favorable year of the Lord” (Luke 4:18-19 NASB). When asked by followers              

of John the Immerser if He was indeed the Messiah, Jesus responded this way: “Go and                

report to John what you have seen and heard: the blind receive sight, the lame walk, the                 

lepers are cleansed, and the deaf hear, the dead are raised up, the poor have the gospel                 

preached to them” (Luke 7:22 NASB).  

Part and parcel to Jesus’s preaching of the good news of the Kingdom was giving               

sight back to the blind, proclaiming freedom to slaves and other captives, opening the              

ears of the deaf, healing diseases and bringing the dead back to life, and also               

proclaiming “the favorable year of the Lord” which is a reference to the year of Jubilee,                

when all slaves and bondservants were freed, land was returned to its original owners              

and all debts were forgiven. So we see the continued mission of God in Jesus Christ to                 
18

remove the inequalities, sufferings, and need from among humanity, God’s greatest           

creation. 

If we briefly consider church history, the Church as the Body of Christ, continued              

this work; bringing widows into families, adopting children and running into villages            

and cities racked with plagues to bring relief, healing and the good news of the               

Kingdom. In the 1500s when Geneva saw an influx of poor immigrants and refugees,              

John Calvin organized men to help and aid them; believing that to “care for the poor                

was…the fourth mark of the Church.” Are today’s Christians so far removed from our              
19

history that we promised to conserve? Are we so deaf to our Lord and our God that we                  

could think advocacy and action to bring good and justice to others is taking away from                

the gospel of the Kingdom? 

As we move toward that time when all tears will be wiped away and death and                

suffering will be no more, let us be diligent to continue the work of our Lord while it is                   
20

18
 See Lev. 25:10-17 

19
 C. Woznicki, “How John Calvin Dealt with Refugees and the Poor,” CWoznicki Think Out Loud, 

Mar 10, 2017, https://cwoznicki.com/2017/03/10/how-john-calvin-dealt-with-refugees-and-the-poor/. 

20
 Rev. 21:4 
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still day and open our mouths for justice and put our hands and feet to the loving work                  
21

of seeking the well-being of all people. Let us no longer be consumed with greed and                

covetousness, forgetting that what we have is a gift from the Father of lights. Let us lay                 

aside the unbiblical idea that social justice is a distraction from the gospel and with one                

voice and one mind, proclaim the good news and the favorable year of the Lord, in                

Jesus’s name! 

  

21
 See John 9:4 and Rom. 13:12 
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Lenses of Liberation and Love 

 

Written by Anderson Hultgren 

Edited by Charlie Snyder 

 

“Well, life’s not fair,” my mother would often tell me. Didn’t she see that my               

siblings received toys when I didn’t? As an adolescent, my standard of justice and              

fairness was set by an equality of opportunity. Truth be told, in my limited scope of                

fairness I often ignored the moments when I alone received toys, and I did not know                

how unimportant my toys were. However, we live in a world where many do not receive                

equality, fairness, or justice. Some are born into elite social circles while others are              

punished with exclusion. Many peoples are oppressed for their identities, races, and            

cultures.  

I understand this is a hot-button issue. The reason justice is such a divisive issue               

is because those who have spotted injustices have attempted to right those wrongs             

through political and economic means. The subject is often presented in such a way              
22

that one is forced to choose between two options: Either (1) impose socialistic-sacrifices             

on everyone or (2) propagate and allow injustice. At least, that’s how the argument is               
23

often presented, bringing an immediate pressure to take a side and stand against the              

other.  

Before we move forward, I suggest that we pause for a moment, breathe, and look               

to God’s word. When we look to His word we are sanctified, challenged, and              

transformed. While I am no expert on political or economic theory, I am trained in               
24

Biblical Theology, and the Bible has much to say about justice. In this article, I will                

refrain from taking a political side while attempting to point out how justice,             

righteousness, and love are deeply-interlinked.  

 

22
 FBI, "2017 Crime in the United States." Federal Bureau of Investigation (2017), Online. 

Accessed Aug 16th, 2020: 

https://ucr.fbi.gov/crime-in-the-u.s/2017/crime-in-the-u.s.-2017/topic-pages/persons-arrested;  

Rarely do we ponder poverty or the oppressed. Our justice system largely prevails against property crimes, 

drug use, DUIs, and traffic violations. US justice has aimed to serve and protect but with worldly 

standards, while Biblical justice uses God’s standard of truth to attend to sin and the consequential 

oppression.  

23
 John M. Frame, “Liberation Theology” The Gospel Coalition (2015). Online. Accessed Aug. 18, 

2020: https://www.thegospelcoalition.org/essay/liberation-theology/ 

24
 Rom. 12; Cor. 3:18 

https://ucr.fbi.gov/crime-in-the-u.s/2017/crime-in-the-u.s.-2017/topic-pages/persons-arrested
https://www.thegospelcoalition.org/essay/liberation-theology/
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“Wash yourselves; make yourselves clean; remove the evil of your deeds from            

before my eyes; cease to do evil, learn to do good; seek justice, correct              

oppression; bring justice to the fatherless, plead the widow's cause.” 

-Isaiah 1:16-17 ESV 

 

Above is God’s call to justice—the call of repentance. For context, Israel had             

mixed allegiances between God and the pursuit of idols. Their idolatry was caused and              

maintained by the trappings of “human pomp, politics, and power (Isa. 1:21-23;            

2:12-17).” Inevitably, such prideful exclusivity caused the weak and impoverished to           
25

suffer, and their suffering was escalated by financial and social manipulation of the             
26

legal system.   
27

It is all too clear that our United States of America has stumbled upon similar               
28

trappings. The age old phrase, “The rich get richer and the poor get poorer” is an apt                 
29

description of our current oppressive socioeconomic-climate. While the phrase is not a            

rule, it accurately describes many instances of oppression. As we all know, the more              
30

expensive lawyer tends to win in our justice system.  

Theologians have attempted to tackle justice and its nature before. Approaches           

such as Liberation Theology perceive everything through an “axis of the oppressor and             
31

25
 John N. Oswalt, The Book of Isaiah, Chapters 1 39. Grand Rapids, MI: Eerdmans Publishing 

Company, 1986, 7. 

26
 See Is. 10:1-4; Mal. 3:5; Oswalt, Isaiah, 258.  

27
 Oswalt, Isaiah, 259 

28
 Note: Though stumbled implies accident, much of systematic oppression was planned socially, 

politically, and theologically. The best writing I have found on the subject is: Willie James Jennings, The 

Christian Imagination: Theology and the Origins of Race. United States: Yale University Press, 2010. 

29
 Percy Bysshe Shelley, A Defense of Poetry: Ed. with Introduction and Notes by Albert S. Cook 

.... United States: Ginn, 1890. 

30
 Note: Certainly a larger investment can multiply greater than a lesser investment, giving the 

rich an unequally-proportionate level of success. 

31
 Rosemary Radford Ruether, Women-Church: Theology and Practice of Feminist Liturgical 

Communities (San Fransisco, CA: Harper and Row, 1986), 137;  

Liberation Theologians should be praised for addressing the oppressed groups which Christians have 

often ignored and sometimes even oppressed. Liberationists hold a wide variety of views on a standard of 

oppression. Some held strongly to biblical truths where others denied the Bible entirely, proclaiming, 

“These texts and all oppressive texts have lost their power over our lives. We no longer need to apologize 

for them or try to interpret them as words of truth, but we cast out their oppressive message.” To reject 

God’s word is to reject God Himself, and becomes something entirely nonchristian. I only communicate 

these diverse approaches in hopes that you will not be swept into a storm of confusion when asking the 

question, “Is Liberation Theology good?” The answer to that question is simply, “Sometimes.”  
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oppressed.” According to this framework, oppression occurs when the prosperous          
32

exclusively hold organizations, insights, and education—further dividing the powerful         

and the powerless. Oppression is a systeem, created both intentionally and           

unintentionally, that ends up stifling a group of people.  

Scripture tells us that our God is “a God of justice” (Is. 30:18b ESV), even               

proclaiming Himself as the Judge (Is. 33:22). Our hymns have accurately described            

Him, “Fairest Lord Jesus! Ruler of all nature! O thou of God and man the Son.” In the                  
33

end, God will destroy all that destroys. Our divine Judge will bring justice and judgment               

and make all things right. As a result, contrary to my mother, life is fair; it just isn’t                  
34

fair yet .  
In both the original Greek and Hebrew, the biblical words for justice include a              

personal and a communal aspect. We tend to separate them through two words:             
35

justice and righteousness. While we often view righteousness as an individual pursuit,            

we are equally commanded to pursue communal righteousness—what we often call           

justice. Some have gone far enough to proclaim that there is no difference between              

justice and righteousness. Either way, to leave justice for the future is to abandon              
36

Christian righteousness. 

So we turn to God again. Where God is just He is also patient, “not wishing that                 

any should perish, but that all should reach repentance” (2 Pet. 3:9b ESV). He is our                

merciful Father, waiting to embrace His prodigal children. He is our Brother,            
37

stretching out His hands to His followers. Despite our failings, He will "never leave you               
38

nor forsake you" (Heb. 13:5 ESV).  

32
 Frame, “Liberation Theology.” Online.  

33
 Schlesische Volkslieder, Fairest Lord Jesus (1842), Accessed Aug. 21, 2020: 

https://www.hymnal.net/en/hymn/h/175 

34
 Ps. 145:20; 1 Cor. 3:17;  

The New Testament warns us that the wrath of God is coming (Rom. 1:18; 2:5); that judgement and 

justice are coming (2 Cor. 5:10; 14:10; Rev. 20; Mt. 12:36). 

35
 See Nicholas Wolterstorff, Justice: Rights and Wrongs (Princeton: Princeton University Press, 

2008).  

36
 See Philpott, Daniel. Just and Unjust Peace: An Ethic of Political Reconciliation. UK: Oxford 

University Press, 2015. 

37
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38
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These faithful embraces are our hope and example to follow. We learn to             
39

embrace similarly by welcoming “one another as Christ has welcomed you" (Rom. 15:7             

ESV). We welcome with love, remembering that "while we were still sinners, Christ died              

for us" (Rom. 5:8 ESV). Christ’s death exemplifies the sacrificial (or self-giving) element             

of pursuing justice.  Our welcome should embrace the sinner while forgiving the sin.   
40 41

Many want to liberate through oppressive and sinful tactics, yet God’s word offers             

the more powerful tactic of loving God and neighbor (Mk. 12:31). These two loves are               

the very foundation of righteousness and justice. As Jesus said, “On these two             
42

commandments depend all the Law and the Prophets” (Mt. 22:40 ESV).  

The first, loving God, allows access to the Truth, and the Truth will set us free                
43 44

(Jn. 8:32). That freedom is from the chains that injustice and unrighteousness inflict.             

We can find the Truth only through a relationship with God. Every thought or              

perception fails in comparison to God’s truth. Simply put, God’s standard of truth             

informs us if our distinctions, traditions, and identifications are accurate.  

God’s standard of truth allows us to properly love our neighbor. When Jesus was              

asked, “Who is my neighbor?” (Lk. 10:29b ESV), He responded with the parable of The               

Good Samaritan. The famous Samaritan was not of the same region, religion, or culture              

of the Jewish listeners. Likewise, our neighbor is not limited to those we know, love,               
45

39
 2 Tim. 2:12; 2 Thes. 3:3; Anderson Hultgren, “Theology of Comfort: Comfort of the Biblical and 

the Secular” (essay, Moody Bible Institute, 2020), 46, “Eschatological prophecy is the present 
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God's perfect faithfulness, specifically why hope is a current comfort.” For God "will wipe away every tear 

from their eyes, and death shall be no more, neither shall there be mourning, nor crying, nor pain 

anymore, for the former things have passed away. And he who was seated on the throne said, “Behold, I 

am making all things new." (Rev. 21:4-5a ESV). 

40
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41
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42
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43
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45
 Lk. 10:25–37 

 



Worthwhile Theology Magazine      13 

and trust but extends to those on the street, those in the grocery store, and those unlike                 

ourselves.   
46

The common likeness the Bible identifies is the “likeness of God.” Some have             
47

called it common humanity. These biblical commonalities and likenesses are tools to            

help build each other up. Yet even if the other does not benefit us we must be                 
48

self-giving like our Savior Jesus Christ. It was Jesus who spoke, "Greater love has no one                

than this, that someone lay down his life for his friends" (Jn. 15:13 ESV). 

The Bible teaches that love comes from God, and it also identifies that “God is               

love” (1 Jn. 4:7-8 ESV). The apostle Paul reminds us that, “Faith, hope, and love abide,                

these three; but the greatest of these is love” (1 Cor. 13:13 ESV). Not only are we to love                   

our neighbor (Mk. 12:31), but we are to love our enemies (Lk. 6:27).  

Love is always primary; even when before an oppressor. True love is a power              
49

that oppressive power cannot combat. Oppressive power uses tools of fear (Is. 51:14),             
50

but 1 John tells us that love does not contain fear and that love casts out all fear (1 Jn.                    

4:18 ESV). Love denies fear’s demands and pushes one to embrace the other. 

As we conclude our pause, I wish to give the source of much of this article. In Dr.                  

Miroslav Volf’s fine book Exclusion & Embrace: A Theological Exploration of Identity,            

Otherness, and Reconciliation, he summarized,  

 

46
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47
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48
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49
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50
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“The will to give ourselves to others and ‘welcome’ them, to readjust our             

identities to make space for them, is prior to any judgement about others, except              

that of identifying them in their humanity. The will to embrace precedes any             

‘truth’ about others and any construction of their ‘justice.’”   
51

 

Now our pause has been lifted, and with our new perspective we can return to               

dealing with justice. It is my hope that, when looking to justice, oppression, and              

righteousness, the lens of loving God and neighbor was gained. Exclusion will inevitably             

bring destruction, sin, and death. Viewing people through loving embrace counters           
52

such fruits by allowing us to taste fruits of divine embrace, human flourishing, and              

justice. With lenses aligned to God’s righteousness—love of God and neighbor—we can            

address the political and economic injustices before us. 

  

51
 Miroslav Volf, Exclusion and Embrace, 19.  

52
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Being Rightly Angry 

 

Written by Chris Hansen 

Edited by Anderson Hultgren 

 

My dear brothers and sisters, take note of this: Everyone should be quick to              

listen, slow to speak, and slow to become angry, for man’s anger does not bring               

out the righteous life that God desires. Therefore, get rid of all moral filth and               

the evil that is so prevalent and humbly accept the word planted in you, which               

can save you. 

-James 1:19-21 NIV 

 

People are angry. All around the world, people are filling the streets and filling              

their social media feeds with expressions of this hot and fiery emotion. Americans are              

angry. We’ve long grown impatient of dealing with the Coronavirus, and where at             

one-point new data and constructive policies and testimonies of tragedy brought people            

together, now they are used as knives to stab each other in the back. Police brutality has                 

reopened old and recent wounds that were never healed quite right, and the Black Lives               

Matters movement leaves people on all sides of the issue enraged. Just a few days ago,                

Jacob Blake was shot at point blank by police seven times Kenosha, WI, appearing to be                

unarmed and of no threat. Three of his children were sitting in the car while the                

shooting took place. The result has been a renewed movement of protesting and rioting.              

This hits very close to home. Many are unemployed, the economy is unpredictable, and              

international diplomacy continues to throw curveballs to our understandings of the           

world. 

The church is angry. Some states are unfairly denying the church’s right to gather              

when they give permission to casinos and restaurants to open. Social Justice and Racial              

Reconciliation is a hot cultural and theological debate, filled with ugly rhetoric. How             

much longer will the church remain complicit towards issues of race? With all the              

attention that racial justice has received, we remain frustrated with the continual lack of              

attention given to justice for the unborn and those subject to human trafficking. How              

much longer will the wider culture remain complicit towards the mass killing of the              

unborn? With all of these things weighing on us, we fight about whether or not we                

should wear our masks or not.  

People are angry, and all of these weigh on top of the everyday struggles from               

everyday lives. To you students, all of the debates surrounding schools reopening affects             

you the most. I was a college senior last year—I get it—I missed my graduation and                

didn’t get to spend those last months with my friends. Maybe a family member or               
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someone you know has died from COVID. Maybe you’re having relationship troubles or             

tensions run high between you and your parents. Maybe there is sin in your life that you                 

have a hard time breaking and the uncertainty of recent days has made it all the more                 

difficult to fight it. People are angry. I get angry, and I suspect that maybe you all get                  

angry. I bring all of these things (that many of us are well aware of) to the table to make                    

it very clear — there is good reason for anger in our world and no room for indifference.  

The question then quickly becomes this: As followers and lovers of Jesus, how do              

we be rightly angry? God certainly isn’t telling us here in James that it is wrong to be                  

angry. He is simply saying that man’s anger is wrong. God would be rather hypocritical               
53

if he told us it was wrong to be angry. God gets angry! He was angry with humans in the                    

days of Noah, sending the great flood. He was angry with Pharaoh when he delivered the                

Children of Israel. He was angry with Israel when he sent them into exile. Our God is                 
54

perfectly good and holy, and if he is able to have anger in perfection, then we have a goal                   

to strive for. If we really pause on what these verses are saying, I think that the Lord will                   

show us that there are ways that we can, by the power of the Holy Spirit, let our anger                   

reflect his righteous anger, and not the ugliness of sinful humans.  

How do we do this? James offers us three preliminary disciplines to perform that              

will hold us accountable to having holy, righteous anger. These three disciplines are             

being “quick to listen,” “slow to speak,” and being filled with the Word of God. Let’s                

parse these out and see why they hold us accountable to being angry rightly.  

First, being quick to listen. Listening requires sincerity. It causes you to pause.             

Whatever trajectory your mind, words, or body were going, now they must stop, open              

up, and receive. Listening is more than just hearing. Mere hearing can ‘go in one ear and                 

out the other.’ In the verses just after our passage, James talks about how ridiculous it is                 

to hear the Word of God, but not to do what it says. When you truly listen to God, you                    

will do something in response. Listening requires reception. Like consuming food, your            

body feeds on the nutrients and discards whatever is waste, listening is a sincere posture               

of give-and-take dialogue. By nature, listening opposes our contemporary tendency          

towards polarized dialogue, especially online.  

But listening is more than just a posture of sincerity. While it receives in              

sincerity, at the same time it gives an affirmation of dignity. When you pause, soften               

your heart to listen to someone, and honestly receive them, you communicate to them              

that you acknowledge that they too bear the image and likeness of God. The first step of                 

turning someone into a villain is to strip them of their humanity. But true listening, no                

53
 See Eph. 4:26-27 NIV; "In your anger do not sin; do not let the sun go down while you are still 

angry, and do not give the devil a foothold."  

54
 Gen. 6; Ex. 3; Jer. 8 
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matter how evil or vile the person is, keeps us from the sin of denying someone their                 

humanity.   
55

Our listening should reflect God’s listening. The Psalms are filled with praise,            

thanksgiving, and relief that God hears our prayers. He listens to our cries. It is in our                 

knowing that God is willing to listen to us, even if we are wrong, or angry, or doubtful, or                   

insecure — whatever it may be — that we find sweet relief in his presence. God’s                

listening both proves the openness of the Father’s heart toward his people, and is God’s               

affirmation that we are his creatures, made in his likeness. As we listen to one another in                 

sincerity, as God listens to us, we will affirm the dignity and humanity of others and                

keep ourselves from falling into unrighteous anger. 

What about being slow to speak? Why should we be slow to speak? In the mix of                 

everyday life, it can be hard to remember that words have power. Later on, in James 3,                 

God tells us that the “tongue is a fire,” (Jas. 3:6 NIV) capable of great destruction when                 

used for evil. What makes words so powerful? Such a difficult tool to wield? A sufficient                

answer for this question would require much more than we’ll cover tonight. For now,              

we’ll go back to the very beginning. At the dawn of all creation, God creates with his                 

Word. He says, “let there be” and creation springs into motion. Sun and moon, earth               

and water, birds and fish — all find there being in God’s creative speaking. Humans are                

uniquely the only creatures who speak, it’s part of our bearing the image and likeness of                

God. We speak, and there is a creative function to our speaking when used for good and                 

a destructive function when used for evil.  
56

While animals and plants aren’t springing to life when we speak, consider the             

creative or destructive power of your words. Moments where things cross the threshold             

from thoughts to words. Once they come out of your mouth, you cannot take them back,                

they cannot be unsaid. Maybe it’s the make or break moment of telling your feelings to                

someone you’re crushing on. Maybe it’s turning positive thoughts about a person into             

encouraging words that could have a lasting, constructive effect on your friendship. Or             

turning negative thoughts about someone into insults that could destroy a friendship.            

Perhaps it’s making a promise that binds you and your integrity to another person.              

Imagine the unique freedom and accountability experienced when sins are confessed           

out loud to another person. Recall that the prayers of Christians are powerful and              

effective, reaching to the ears of God. The examples go on. Words have power because               

they either create or destroy and they cannot be taken back. 

James has presented two of our three preliminary disciplines that hold our anger             

accountable. We must be quick to listen — to listen sincerely, with openness and a               

55
 Miroslav Volf, Exclusion and Embrace : A Theological Exploration of Identity, Otherness, and 
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56
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soft-heart, knowing that we affirm the dignity and humanity of whoever we are listening              

to, even if they are our enemy. We must be slow to speak, because our words have                 

creative and destructive power that cannot be undone. We must use our words with              

wisdom. These two disciplines hold our anger accountable to being righteous anger and             

not sinful anger. Let’s consider two ways in which these are different for a moment. 

Anger is always a secondary emotion. There is always a root; an underlying cause              

to our anger. Some form of suffering precedes anger, making anger a reaction to              

emotional pain. This is the first area where we will see that God’s righteous anger is                
57

different from humanity’s sinful anger. Let’s look at the root of God’s anger first. Let’s               

jump way back to Exodus 34:4-7 NIV.  

 

So Moses chiseled out two stone tablets like the first ones and went up             

Mount Sinai early in the morning, as the Lord had commanded him; and           

he carried the two stone tablets in his hands. Then the Lord came down in            

the cloud and stood there with him and proclaimed his name,          

the Lord. And he passed in front of Moses, proclaiming, “The Lord,         

the Lord, the compassionate and gracious God, slow to anger, abounding        

in love and faithfulness,

maintaining love to thousands, and forgiving  

 
     

wickedness, rebellion and sin. Yet he does not leave the guilty          

unpunished; he punishes the children and their children for the sin of the            

parents to the third and fourth generation.” 

 

Here we see the same phrase as James. God is slow to anger. God is               

compassionate, gracious, abounding in love and faithfulness. He is forgiving and           

merciful. But these things do not keep the Lord from acting justly and punishing sin.               

What is striking about this passage is that it comes just two chapters after the children                

of Israel created and worshipped a golden calf, an idol, that they created for themselves               

just days after God delivered them from the oppression of the Egyptians. Two chapters              

before God says that he is “slow to anger and abounding in steadfast love,” God says to                 

Moses “now leave me alone so that my anger may burn against them and that I may                 

destroy them.” God gets really angry! But God’s anger is always rooted in his perfect               
58

love, in his passion for justice, in his advocacy for the weak and the oppressed. God’s                

anger and wrath are the white-hot, burning and purifying expressions of his love.             

Righteous anger is always rooted in love. 

57
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Contrast this with humanity’s sinful anger. What are the reasons you and I get              

angry? Sometimes it may be love and an admirable desire for justice, but too often our                

anger is rooted in something far different: fear, hard-heartedness, pride, envy,           

defensiveness. Our anger is often directed inward. It is self-seeking and more often             

promotes injustice in the name of true justice. This leads us to the second way that God’s                 

righteous anger and our sinful anger differ, and that is the end goal and purpose of                

anger. 

Anger is a bridging emotion; it is a means to an end. As its roots must be rooted                  

in love, so its direction, its end goal must be aimed towards embrace. Humanity’s              
59

sinful anger, when rooted in fear and pride, is at best punitive. It seeks a form of justice                  

that demands an eye for an eye. Equal restitution must be given. At its worst, sinful                

anger is vengeful and seeks an overcompensation of punishment. The payback is worse             

than what was experienced. Both of these goals are performed in the name of justice, but                

these forms are actually injustice. True, good, and beautiful justice is the end goal of               

God’s righteous anger. Because God’s anger is rooted in his loving heart for his creation,               

true justice is ultimately a love story, aimed at reconciliation and reunion. An upright              

and fair distribution of punishment is ultimately not the goal of God’s anger. In the end,                

God satisfies his anger by pouring out his wrath on his own Son, Jesus Christ, on the                 

cross. Because God’s anger is rooted in his love, and because his justice is aimed at                

reconciliation, he will suffer for the very people who wronged him. Where man’s anger              

does not bring about the righteous life that God desires, God’s loving anger does bring               

about the restoration he desires because it aims at a justice that is ultimately a love                

story.  

So that brings us to the final discipline that will hold us accountable to having               

Godly, righteous anger. James tells us to “humbly accept the Word planted in you,              

which can save you.” This Word, is the Word made flesh, it’s Jesus Christ! We humbly                

accept Jesus and rid ourselves of evil and moral filth by letting his Word transform us.                

Let God’s Word be what forms your life, what makes meaning of the world around you                

and pray that, after being quick to listen and slow to speak, that God may let us be angry                   

as he is angry. Let us pray that our anger may be rooted in the love of God, and that our                     

anger may be directed towards the grand love story that is God’s justice. 

   

59
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Justice and the the Body of Christ 

 

Written by Dr. James Spencer  

Edited by Anderson Hultgren 

 

In Amusing Ourselves to Death, Neil Postman compares the dystopian visions of            

George Orwell and Aldous Huxley noting, “Orwell feared that the truth would be             

concealed from us. Huxley feared the truth would be drowned in a sea of irrelevance.               

Orwell feared we would become a captive culture. Huxley feared we would become a              

trivial culture…” Whatever differences Orwell and Huxley may have had, both had a             
60

sense that there would be a battle over the human mind. There is no need to choose                 

between Orwell and Huxley. It seems undeniable that, despite the wealth of            

information we have at our fingertips and our apparent willingness to be distracted by              

life’s more trivial pursuits, we are not given unfettered (or unfiltered) access to             

information. Truthfully, the amount of information available to us is less troubling than             

its relatively superficial nature.  

Our minds are eager to be made up and to make sense of the world. We want a                  

coherent story even if the “amount and quality of the data on which the story is based”                 

do not render a faithful picture of reality. We, along with the types of media we                
61

support, have allowed our commitment to deep thought to erode in favor of pithy              

slogans, uninformed opinions, and sensationalized, slanted narratives even though “The          

more we sever ourselves from a literate, print-based world, a world of complexity and              

nuance, a world of ideas, for one informed by comforting, reassuring images, fantasies,             

slogans, celebrities, and a lust for violence, the more we are destined to implode.”   
62

How does our relationship with media relate to justice? We are, in certain ways,              

living in a dystopian moment in the United States. Media, in both its corporate and               

“social” forms, has played a crucial role in shaping the discourse of the American people.               

As Wolin notes, “In the highly structured marketplace of ideas managed by media             

conglomerates, however, sellers rule and buyers adapt to what the same media has             

pronounced to be ‘mainstream.’” Drawing on his own manipulation of the media,            
63
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Ryan Holiday paints a somewhat bleaker picture: “In this networked, interdependent           

world of blogging, misinformation can spread even when no one is consciously pushing             

or manipulating it. The system is so primed, tuned, and ready that often it doesn’t need                

people like me. The monster can feed itself.” If substance has little to do with what                
64

spreads, we must be ever more careful “not to mistake (1) familiarity with intimacy or               

(2) popularity with wisdom.”   
65

I would like to suggest that justice, in biblical perspective, is related to vision. If               

we cannot sort out which stories are true or false, we will have little opportunity to make                 

just judgments. Yet, justice is not simply conditioned by a true/false dichotomy. It also              

has to do with perspective and scope of vision. Imagine, for instance, staring up at the                

sky from the bottom of a well. You can see the sky directly above the well and anything                  

else that happens to come into your rather limited field of vision. What you see is real,                 

yet, it is cripplingly incomplete. Any description of the world you construct as you sit in                

the bottom of the well will also be incomplete even if faithfully describes the narrow               

swath of reality you experience from the bottom of the well. If justice is related to                

vision, we must not only take care to understand what we see rightly, but also to                

recognize the limits of our vision so as not to overdetermine our stories. Our vision of                

the world and, more importantly, of God needs the space to take on more depth and                

nuance even if it loses some degree of coherence as we incorporate new aspects of               

reality.  

To make just judgments we need a theologically informed vision of the world,             

whereby God unsettles us by refusing to be captured by our limited, even if true,               

descriptions of who He is. While it is crucial to recognize that our limited perspectives               

remain capable of speaking faithfully about God as in the historic creeds and doctrines              

of the church, it is similarly crucial to admit that there is only so much we are capable of                   

holding together at any given time. We may not be looking up from the bottom of a well,                  

but we certainly do not see God, ourselves, and the world fully. We are always in the                 

position of learning and of being made more complete.  

Our limitations constrain us in some respects, but not so much that we find              

ourselves unable to understand God faithfully or to make truthful observations about            

the world around us. We are capable of making the sort of just judgments, which are                

“an act of moral discrimination that pronounces upon a preceding act or existing state of               

affairs to establish a new public context.” We are incapable, however, of establishing             
66
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an order that has no further need of judgment. Our ongoing state of sin, our finite                

nature, and our alienation from God create a context in which structural evil will be a                

continual challenge. Beyond the individual, unjust acts that are done against God and             

others, sin is our human condition. Construing sin as a human condition allows us to               

see “that sin carries with it serious effects, often of a structural and corporate nature.”               
67

We won’t escape those effects no matter what action we take because in our sinful,               

limited state we cannot help but experience moral failure behind which “lies a failure,              

temporary or permanent, circumstantial or structural, to keep our actions in tune with             

reality.”   
68

As we look across the landscape of conversations regarding justice in our            

contemporary world, an understanding of our limited perspective should make          

Christians wary of adopting polarized positions on matters pertaining to social justice.            

We should be deliberate in adopting a posture that respects the complexity of the              

matters at hand and commits to making just judgments that are informed by a depth of                

understanding of the world around us. We must take up the task of thinking well and                

finding our security not in overly simple accounts of reality, but in the knowledge that               

God has not and will not abandon us to our devices. Ultimately, we must fight to retain                 

a “shared field of discourse in which we can move at ease as thinking Christian by                

trodden ways and past established landmarks.” The body of Christ can ill-afford to             
69

have its discourse determined by political and/or ideological perspectives whether          

“conservative” or “liberal” because “the church…is the community that speaks          

Christianese…” Part of what it means to speak Christianese is to allow theology and              
70

doctrine to shape our speech rather than adopting the speech of the world.  

With regard to our speech about justice, it is important for us to remember that               

justice is not something we can achieve without God. It is not something we can secure                

in our current state of sin. It is not an all-consuming ideal that should overshadow all                

other theological commitments or take the place of God. Instead, justice is part of what               

it means to be a member of Christ’s body in so much as “Seeking God, seeking one                 
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another, embodying this search through the life of the Church” are “mutually involving.”            

  
71

At some point, as we seek God we will begin to grasp the wise order He has                 

established, to order ourselves in accordance with that order, and to lament and repent              

of the misalignments that have come about due to our overt rebellion and state of sin.                

At some point, as we seek one another we will be moved to confront specific instance of                 

evil, to address the various ways in which we diminish and distort what it means to be                 

human, and to comfort those for whom justice seems distant. At some point, as we               

embody the search for God and others, we will be unable to ignore justice because               

justice is not some abstract idea. Justice is the outworking of a way of life committed to                 

a crucified, resurrected Christ whose suffering and death provided a means for sinners             

to be judged righteous by the righteous Judge.  

In the end, it is not enough to say we are searching. We must be active and                 

acknowledge the urgent need for justice. We need to take action. Yet, the urgent actions               

of the church assume God’s ongoing, active presence in the world in a way that               

non-theological accounts simply do not. As such, “We may well be right to feel a sense                

of urgency to share the gospel with the world or to right the social and individual wrongs                 

we see before us. We are wrong, however, to think that the patient acts of prayer and                 

fasting, the emotive cry of lamentation, or the slow, thoughtful engagement of the             

scriptures and theology are not appropriate expressions of such urgency.” The church            
72

must recall that a just world that does not know Christ is still a lost world. It is not                   

enough for us to pursue justice along with the world. We must do so in a manner that                  

reflects what it means to be adopted daughters and sons of the Father, to be joined                

together in the risen Christ, and led by the Holy Spirit.  

Lord, may we be a “compelling and attractive” people “embodying not simply the             

cunning of reason but the power of love that constantly gestures toward joining, toward              

the desire to hear, to know, and to embrace.” Grant us the peace that “surpasses all                
73

understanding” (Phil 4:7) so that our fears and frustrations, however legitimate, do not             

cause us to abandon impartiality. Let us show the world what it means to be part of                 

Your Kingdom as we “…learn to do good; seek justice, correct oppression; bring justice              

to the fatherless, plead the widow’s cause” (Isa 1:17). Guide us so that in our pursuit of                 

justice we faithfully proclaim the gospel to a world that needs to hear it.  Amen.  
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The Lie of Peace 

 

Written by Phillip Hanson 

Edited by Drew Friesen 

 

Peace requires justice. This is the simple assertion I will be exploring in this 

essay. On its face, it may seem to be a fairly straightforward claim. However, as I will 

argue, this understanding of justice has been implicitly rejected by many Evangelicals. 

We have overlooked the demands of justice in our search for peace, and succeeded in 

finding neither peace nor justice. In this essay, I hope to articulate this problem of peace 

and justice in Evangelicalism and put forth what I believe to be a faithful way to 

understand true peace and justice in a world full of injustice, while positing a God who is 

both committed to delivering justice and forging peace.  

As the family of God, we are appointed to be agents of peace. We seek to bring 

peace to the people and places in our lives. Thus, understanding peace is essential to our 

kingdom vocation in this world. If we don’t get peace right, we will be spreading 

something that is not aligned with God or His kingdom. This is exactly why peace needs 

to be paired with justice. Justice offers a corrective to peace, without which peace would 

not only be impossible, but also destructive. What we need to understand is that, 

biblically, peace is more than the cessation of hostilities. It is relational harmony and 

reconciliation, which can only come through justice. 

Firstly, let’s understand how Christians get peace wrong. A helpful voice in this 

conversation will be that of J.R.R Tolkien. Let’s look at a brief story from the fictional 

world of Middle Earth.  

 

Peace at No Cost 

The evil sorcerer Saruman has ravaged the land of Rohan. He has laid waste to its 

towns and villages. He has set fire to the houses and crops of the people living there. He 

spared not women nor children. After pillaging, destroying, and decimating the 

innocent, weak, and helpless with reckless abandon, Saruman’s army sought to meet the 

forces of Rohan and deal them one last and decisive blow. But good triumphed that day. 

Yet what would good do about all that was lost? We pick up the story now as the king 

and heroes of Rohan meet Saruman after the costly victory. Saruman says: 

 

“But my Lord of Rohan, am I to be called a murderer, because valiant men have 

died in battle? If you go to war, needlessly, for I did not desire it, then men will be 
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slain...I say, Theoden King: shall we have peace and friendship, you and I? It is 

ours to command….”   
74

“We will have peace, when you and all your works have perished - and the works 

of your dark master to whom you would deliver us...Even if your war on me was 

just - as it was not...even so, what will you say of your torches in the Westfeld and 

the children that lie dead there? When you hang from a gibbet at your window for 

the sport of your own crows, I will have peace.”   
75

 

The peace that Sauruman espouses is a peace that comes at no cost. It doesn't 

matter the lives of those lying dead, the innocence of those taken by sword and flame. It 

is of no consequence the blood that runs through the houses, fields, and villages of those 

meaninglessly slain. The lie of peace, beautifully pictured in this story, is the lie that the 

only thing required for peace is simply saying that it is so. “It is ours to command,” he 

says. The lie of peace is the lie that it comes at no cost. All we must do is say that there is 

peace and move on. Peace simply becomes a word that means nothing. Children can lie 

dead and homes destroyed, but if we say the word peace over it, suddenly there it is. The 

lie is that peace is simply the cessation of hostilities, rather than the repayment of 

wrongs in favor of a just outcome. Peace is a lie if it comes unaccompanied by justice. It 

becomes a tool of the Enemy used to steal, kill and destroy. He wants our peace to mean 

nothing. He wants to rob peace of its power and effectiveness. The lie he gives is peace 

without cost: peace without justice.  

Do not be deceived. This is not peace. Peace is more costly than this. It means 

more. For peace to be more than an insult to the abused and a force of restoration in the 

world, there must be justice. Not until all the demands of justice are satisfied, until every 

wrong done to the innocent is made right will there be peace.  

Costly Peace 

Something must be done in order for peace to return. Peace cannot exist with 

injustice, and injustice cannot be removed without justice. The question then becomes, 

how is injustice dealt with: how are wrongs made right? By faithfulness through justice. 
Faithfulness is key here, but we must know to whom or to what we are being faithful. To 

bring true peace to a world of injustice, we must start by being faithful in three areas. 

We must be faithful to the wounds of the wounded, we must be faithful to the demands 

of justice, and we must be faithful to God. Let’s look at the first area.  
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Faithfulness to the Wounds of the Wounded 

As an introduction, let me start with a quote from Scripture. This quote is from 

Jeremiah 6. God is speaking through Jeremiah in judgment of  His people. He accuses 

them saying, “They dress the wound of My people as if it were not serious. ‘Peace, 

peace,’ they say, when there is no peace” (Jer.6:14).  Being faithful to the wounded 
76

means treating their wounds seriously, not as something to be overlooked with a 

flippant declaration of “peace, peace.” The way we treat them seriously is by recognizing 

when there is no peace. Being faithful to the wounded means not saying “peace” when 

there is no peace.  This is violence and it treats the wounds of the wronged “as if they 

were not serious.” Though we all want there to be peace, some for naive reasons and 

others for selfish ones,  being faithful to the wronged means affirming that they in fact 
77

have been wronged, and thus acknowledging there is no longer peace. I would take it 

one step further, however, and say that being faithful to the oppressed in this way is 

more than simply not saying “peace” when there is no peace. It is also saying “no peace” 

when there is no peace.” Call out the absence of peace in word. Don’t act as if there is 

peace when there isn't. This is not only dishonest, it dismisses the wounding of the 

oppressed. When we are convinced there is peace when in fact there is not, we don’t 

address the wounding of the oppressed meaningfully. How could we? If we can only see 

peace, then anything that reveals to us that there is not peace we dismiss. This is why we 

need to actively declare in word the absence of peace.  

Speaking out against injustice is the first step to bringing true peace. The next 

step is adding deeds. This brings us to the second area of faithfulness: faithfulness to the 

demands of justice. Justice demands that what is wrong must be made right by 

legitimate action, and the way this is told in the Christian story is through judgment.  

 

Faithfulness to the Demands of Justice  

Now, judgment is the opposite of peace without cost. That method of bringing 

peace is disembodied and illegitimate. It is simply a blanket over injustice which does 

not deal with the reality of evil. Judgment, however, is embodied, it’s specific, it’s gritty, 

it’s hands-on. It’s legitimate. Judgment deals with the reality of injustice in particular 

ways. The lie of peace deceptively states, “there is peace,” and does nothing to bring that 

peace. It doesn’t get its hands dirty or roll up its sleeves to practically deal with injustice. 

Judgment, however, is in stark contrast. In judgment, God gets into the darkness and 
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the mire with both feet and sifts through every deed in the lives of every person. He 

wrestles with it, and he condemns it. God takes every single broken piece of this world 

into his hands, examines them, cleans them off, and puts them back into the whole.  

What this tells us is that something particular, specific, and practical must be 

done about injustice to bring peace. Peace requires justice. It is more than the cessation 

of hostilities. It is the presence of a just outcome. Speaking of the necessity of justice, the 

apostle Paul writes: “Do not be deceived, God is not mocked, for whatever a man sows, 

that will he also reap” (Gal. 6:7 NKJV). Somehow God is mocked if a man does not reap 

what he sows—if injustice is not paid back. Remember King Theoden? When Suruman 

spun his deceitful lie and asked for peace, Theoden asked, “what will you say of your 

torches in the Westfeld and the children that lie dead there?” Those innocent lives 

meant something, and the injustice done to us means something too. This is why peace 

requires justice. I have said it already, but something must be done. Injustice must be 

dealt with practically - in actual fact.  

Do we live this way? Are we faithful to the demands of justice, or do we dismiss 

them? Are we willing to live in the absence of peace until justice is satisfied or are we 

more comfortable with the lie, the shortcut, that says “let’s have peace” without saying 

anything to the evil deeds that lie unimpeded and unaddressed? Would we rather sit 

comfortably in the illusion of peace than require that justice be done before that peace 

return? I am afraid it is the latter. When conflict or disharmony arises in our 

friendships, when someone sins against another and the uncomfortable visage of 

discord agitates our convenient peace, do we hope that as time passes, it will all just go 

away? Time does not heal wounds. Time does not bring justice. Yet we expect peace to 

come if we wait long enough, even if absolutely nothing has been done about the 

injustice or discord. Forgetfulness invades our minds and we allow vain and vacuous 

deceptions of peace to push the demands of justice out of our minds. Forgetting is 

easier, but forgetting does not fulfill the demands of justice.  

What then does fulfill the demands of justice? How can we be faithful to the 

demands of justice? Mirslov Volf has a helpful answer to this question. In his book, The 

End of Memory, Volf addresses this question in the context of God’s new world of peace. 

He is answering the question: what are the demands of justice that must be met before 

the new world can arrive? Though our concerns are in the area of personal relationship 

rather than the world to come, the answer is the same. Volf writes: 

 

“If for us [the wrongdoer and the wronged] this world is to be a world of perfect 

love, neither of us can simply look aside pretending the other one is absent or 

that nothing wrong has happened between us. For then we would not love each 

other. We must reconcile - we must name the wrongdoings that were committed, 

we must agree about their nature, we must forgive and receive forgiveness, and 
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we must affirm to each other the goodness of our being there together. If this 

does not happen neither of us will enter the world of perfect love.”   
78

 

Though Volf talks about the world of perfect love, peace is present in his words. Love 

includes peace and harmony and reconciliation, and what Volf says is these things are 

an impossibility without the requirements that he outlines. Justice demands repentance 

and restitution. We must require likewise if we are to be agents of peace. This is what it 

looks like to be faithful to the demands of justice. First we must speak up when there is 

no peace, then we must condemn wrongdoing and require repentance and restitution 

before peace can be claimed. 

 

Faithfulness to God 

Now we come to the final area of faithfulness: faithfulness to God. This is best 

understood by the simple statement, taken from Peter: “Entrust yourself to Him who 

judges justly” (1Pt.2:23).  I have spent much of my life trying to bring justice and peace 
79

to the places I live and the relationships of which I am a part. The problem is, however, I 

do not command justice. I cannot bring it myself. If you take these principles to heart 

that I have explained here, if you decide to see injustice rather than ignore it, if you 

decide speak out against it, if you refuse to believe the lie that there is peace when 

injustice surrounds us, and if you decide to require that justice be satisfied before peace 

can be restored, then you will live in the same dilemma - in-between injustice and peace 

with no way to bridge the gap. This is where we are faithful.  

This living in the middle can be maddening with the prophets we ask, “are my 

actions accomplishing nothing? People are still living in injustice!” This can be 

maddening, unless we commit ourselves to God and are faithful with the tasks that God 

has given us. Do justice. Stop saying peace when there is no peace. Start calling out the 

absence of peace. Condemn injustice and require repentance and restitution. This may 

bring peace, but it may not. What we must do when our actions fail to bridge the gap 

between injustice and peace is have faith. Entrust yourself to the Righteous Judge, 

believing the promise that by Him all wrongs will be made right, and we will finally 

share a peaceful table with all people, even those who have wronged us.  
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Suffering and Justice: 

Finding Meaning in Your Suffering When There Seems to         

be None 

 

Written by Nate Dunn 

Edited by Drew Friesen 

 

They have healed the wound of my people lightly, saying, ‘Peace, peace,’ when             

there is no peace. -Jeremiah 6:14 ESV 

 

Forgive and forget 

It is not uncommon for there to be a call to forgiveness before a call to repentance                 

has been made. Injustice runs rampant throughout our world — leaving a trail of tears —                

and yet those tears are too often forgotten and shunned. Through Jesus, we can find               

meaning in our suffering. Finding meaning in our suffering gives us hope that what we               

have gone through might yet have a purpose. But to do that, one must first stop                
80

denying their pain and look at it within the whole of their story, reading their own story                 

within the grand narrative of the Gospel.  

Anyone who has once been a child has heard the phrase “forgive and forget.” It is                

so drilled into us in our youth that it is usually the first place we go when someone                  

causes us pain. Adam Young, a social worker and podcaster, often tells the stories of               

intense trauma and its following effect. In one of his episodes, Young shows how in               

many cases, forgiveness has been convoluted with forgetting and how in reality, they are              

incompatible.  
81

 

The problem with forgive and forget 

Young also shows how the concept of “forgive and forget” is devastating to the              

healing process. To most people, it seems only right that if we have forgiven our               
82

offender, we will also forget the offense and stop bringing it up. After all, if we have truly                  

forgiven someone, shouldn’t we let it go and stop bringing it up? No. 
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“Forgive and forget” has made us grossly undervalue forgiveness. We had made            
83

it cheap when it was meant to be costly. We must first become acquainted with our pain                 

before we might forgive. Can we forgive for something that we do not know? Many times                

it takes years to parse out how exactly violence has harmed us. I may think that I have                  

forgiven someone, but years later learn that that pain kept me from connecting to my               

spouse. I now have something new to forgive. Forgiveness is a process, and it takes               

becoming intimate with your story and your pain. “Forgive and forget” stunts our             

emotional growth, and in cases of trauma, it will undoubtedly lead to further scarring.  

 

Why we want to forgive and forget 

“Forgive and forget” is so attractive to both the abused and the abuser, precisely              

because it offers a fantasy to a person who wishes dearly to escape reality — the place                 

that they were abused, taken advantage of, harmed. It is a natural wish. It makes sense.                

It seems hopeless that reality could ever have anything good to offer.  

One of the most potent reasons to ignore reality is that to forget our pain gives                

God an out. When we forget, we no longer have to ask God, “How could you let this                  

happen?” “Where were you when I was alone?” Instead, we turn it in toward ourselves.               

We say, “I should not have trusted him. That will teach me. Now, I’ll stop thinking about                 

it and move on.” Now, instead of bringing our pain before God, we have denied our pain                 

and cursed our beauty. When was the last time, instead of this response, you cried out to                 

God,  

 

How long, O Lord? Will you forget me forever? How long will you hide              

your face from me? How long must I take counsel in my soul and have               

sorrow in my heart all the day? How long shall my enemy be exalted over               

me? Consider and answer me, O Lord my God; light up my eyes, lest I               

sleep the sleep of death, lest my enemy say, “I have prevailed over him,”              

lest my foes rejoice because I am shaken. But I have trusted in your              

steadfast love; my heart shall rejoice in your salvation. I will sing to the              

Lord, because he has dealt bountifully with me. 

-Psalm 13 ESV 

 

as David did in Psalm 13? We learn in 1 John that we might have confidence when                 

approaching God (1 Jn. 5:14), yet we fear God and doubt his love for us.  

If you take up the call that this article is attempting to make and engage with your                 

story, you will invariably have to feel and vocalize your anger at God. There have been                
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times in your life where you have felt abandoned by God. Those will need to be                

expressed, not forgotten, and yet it can be scary even to feel anger at the God you love,                  

let alone go to him directly with these hurts. 

 

Acknowledging your pain, your wounds, and telling your story 

While forgetting seems the far easier of the two options, it is usually impossible              

and always unhelpful. Instead, telling your story to loving ears can lead to restoration.              

That being said, it is no easy task becoming intimate with one’s story. It is               

time-consuming and leads back through the darkest parts of your life in an attempt to               

read meaning into those situations and to grieve. It is only once we begin to see the deep                  

questions of life through our story and our story as a scene in God’s grand narrative that                 

we might begin to heal.   
84

 

Suffering well in your pain 

If we do not forget our suffering, nor the scars given to us, what do we do with                  

them? How are we to understand the pain that is all around us and enters our own lives                  

frequently? This is a difficult question to answer. The main option given is to forget and                

ignore the injustice and the pain, but Christ calls us to live honestly in the world.  

There is a song by Hillsong Worship called “Oh Praise the Name,” and it begins               

rather awkwardly by saying,  

 

I cast my mind to Calvary 

where Jesus bled and died for me. 

I see His wounds, His hands, His feet.  

My Savior on that cursed tree.  

 

His body bound and drenched in tears.  

They laid Him down in Joseph's tomb.  

The entrance sealed by heavy stone  

Messiah still and all alone.  
85

 

It is not at this point in the song that people have their hands up clapping and are                  

jumping up and down. Why? Because this is a strange and unresolved part of the story.                

This verse leaves us on Holy Saturday! Who wants to be left there? And to add insult to                  
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injury, Hillsong has the gall to follow this up with, “Oh praise the name of the Lord our                  

God.”  

The Psalms are full of David expressing his pain to God and in the same breath                

praising him. How can David do this? There are two ways to find meaning in the midst                 

of what would otherwise seem to be meaningless suffering. Firstly, we may have faith              

that God has purposes beyond our knowledge. Victor Frankl is best utilized here. When              

attempting to describe transcendence’s effect on meaning to a classroom full of            

students, he asked a question. “The question was whether an ape which was being used               

to develop poliomyelitis serum and for this reason punctured, again and again, would be              

able to grasp the meaning of its suffering. Unanimously, the group replied that of course               

it would not; with its limited intelligence, it could not enter into the world of man, i.e.,                 

the only world in which the meaning of its suffering would be understandable.” Our              
86

inability to read meaning into a situation does not equal an actual lack of purpose. We                

understand God to be a kind and loving God; at times, we must trust that he will make                  

our sufferings worthwhile, even when the situation is as bleak as it has ever been.  

Likewise, there was a study done in the 80s by the Yale School of Medicine.               

Researchers were shocked at the number of Vietnam POWs who, despite the torturous             

conditions of the camp, said they “benefited from the captivity experience, seeing it as a               

growth experience.” Perhaps it is time to rethink modern concepts of suffering and             
87

look at it as something that God might use for our good.  

Secondly, there is a day coming, when good shall win, and justice will once again               

reign. We might still praise God, despite (and perhaps “because of”) our suffering             

because Saturday turned into Sunday. In that same song, “O Praise the Name,” the lyrics               

do not forget the pain of Saturday, two-thousand years later, and we are still mourning               

and experiencing that tragedy. Even so, they do not forget the victory that followed,              

giving meaning to the suffering. The next two verses go like this, 

 

And then on the third at break of dawn 

The Son of heaven rose again 

O trampled death where is your sting? 

The angels roar for Christ the King 

 

He shall return in robes of white 

The blazing sun shall pierce the night 

And I will rise among the saints 
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My gaze transfixed on Jesus' face.  
88

 

Do not be destroyed by misfortune, my brothers and sisters. Mourn it. Face it. Do not be                 

consumed by it. Search for meaning, but if none is to be found, have faith that there is                  

both unseen purpose and future justice. God loves you far more than you could love               

yourself and will be sure to deal justice to all who act unjustly to you. Hold fast to his                   

faithful promises:  

 

“[I]t is the Lord your God who goes with you. He will not leave you or forsake                 

you.”  

- Deuteronomy 31:6 ESV 

 

“[W]hile we were still sinners, Christ died for us.” 

- Romans 5:8 ESV 

 

For there is no distinction between Jew and Greek; for the same Lord is Lord of                

all, bestowing his riches on all who call on him.  

- Romans 10:12 ESV 

 

Whoever says to the wicked, “You are in the right,” will be cursed by peoples,               

abhorred by nations, but those who rebuke the wicked will have delight, and a              

good blessing will come upon them. 

- Proverbs 24:24-25 ESV 

 

Beloved, never avenge yourselves, but leave it to the wrath of God, for it is               

written, “Vengeance is mine, I will repay, says the Lord.” 

- Romans 12:19 ESV   
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A Lament For The American Church 

 

Written by Amar D. Peterman 

Edited by Drew Friesen 
 

The proclamation “Jesus is Lord” is self-elegy, a burial hymn, a funeral dirge. Our faith 

testifies to the reality of dying to ourselves and being raised again in Christ Jesus. The 

old has passed away; behold, the new has come. 

 

[D]o you not know that all of us who have been baptized into Christ Jesus have been 

baptized into His death? Therefore we have been buried with Him through baptism 

into death, so that as Christ was raised from the dead through the glory of the Father, 

so we too might walk in newness of life. For if we have become united with Him in the 

likeness of His death, certainly we shall also be in the likeness of His resurrection, 

knowing this, that our old self was crucified with Him, in order that our body of sin 

might be done away with, so that we would no longer be slaves to sin; for he who has 

died is freed from sin. - Romans 6 

 

As an evangelical Chrstian, I lament the ways in which we have failed, time and time 

again, to truly love our neighbors.  

 

As the Church, we have failed to preach a Gospel of dying to ourselves. The prophetic 

truth of the Gospel, the story of our God who emptied himself and took upon the form of 

a servant, has been replaced with the good news of political dominance and cultural 

clout.  

 

We have embraced exclusivity and  tribalism rather than building bridges to mend the 

chasm of polarization.  

 

We have equated God’s work in our world with the election of a political candidate. 

 

We have turned a struggle against evil into a war against our culture.  

 

We have made the “other” into our enemy.  

 

We have ignored the suffering of our Black brothers and sisters and replaced 

longsuffering with platitudes and euphemisms. “All lives matter.”  
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We have not listened to the land that we have taken and abused. We do not hear the 

cries arising from the dirt, from the dust we were first formed from.  

 

We have used our privilege to uphold systems and structures that have dehumanized 

and traumatized our own brothers and sisters for generations and generations. 

 

We have dismissed the voices of our brothers and sisters who have been emotionally 

and physically abused by those with great power and those placed in spiritual authority.  

 

We have claimed God’s Holy word as inerrant and infallible, only to uphold racist 

theology, white supremacy, and anti-blackness.  

 

We have characterized our faith as a one that may pervade American culture, but we 

have not allowed Christ to permeate our very being.  

 

We have rightly advocated for life in the womb, but have failed to address the lynching 

of Black men in the street, the immigrant child at the boarder, the asylee fleeing from 

danger. 

 

We have recognized and denounced Black theology, Latinx theology, Liberation 

theology, and the like; but we have refused to acknowledge the existence and pervasive 

nature of white theology.  

 

Blinded by whiteness, we do not recognize how our Savior was lynched, crushed by the 

weight of Roman imperialism — put to death without justice. Instead, we were the one 

who have lynched black bodies outside of our steeples. We brought our families and 

children to gawk at the horrors of being Black in America. A warning to all who dare 

enter our sanctuaries and places of worship. 

 

In return we have refused to acknowledge that our God is one of radical justice. A God 

who freed his people in Egypt and continues to free his people from the bondage of sin 

today. By the way of the cross, he has proclaimed freedom for the captive. He has taken 

our burden so that we may take his yoke, which is easy.  

 

We have painted Christ with bristles covered in shades of white, along with the saints 

and the angels and the cherubim. We have made our triune God into our image, our 

likeness. We have committed idolatry.  
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We have refused to give real power and equity to people of color in our pews, on our 

staff, and in our board rooms.  

 

We have turned our churches and institutions into modern sharecropping — allowing 

BIPOC folk to do the work of ministry, yet measuring any important decisions by the 

values and beliefs of wealthy white trustees, elders, and donors. 

 

I lament how feeble our faith has become in America.  

 

I lament that we are not known by our love, but by our political tribe.  

 

I lament that hospitality has been traded for hostility. 

 

While joy and redemption may come at dawn, in this moment of darkness we weep, we 

struggle, we cry, “How Long, O Lord?” 

 

May we confess our sins to Almighty God. May we reckon with our past so that we may 

be released into the new possibilities of tomorrow. May we confess and publically repent 

of our individual and systemic sin. May the Lord bless us and keep us near Him. May he 

who is able to keep us from stumbling allow us to stand in the presence of His glory 

blameless with great joy and make us into the image of his Son through the power of the 

Holy Spirit. 

 

May the Lord, in his mercy, hear our prayer: 

 

Lord, have mercy! 
 

Christ, have mercy! 

 

Lord, have mercy on us! 

 


